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PREFACE

In January 1849 Captain Dan Jones wrote President Orson
Pratt in Manchester that a new “First Presidency” had been selected
and set apart for Wales: William Phillips, “a sterling and tried
man” as president; Abel Evans, “an indefatigable veteran” as first
counselor; and John Davis, “a master Welsh printer” as second
counselor (see Millennial Star 11:40).

The two aspects of the epithet “indefatigable veteran”—
tireless dedication and longtime service to the cause of Mormonism
in Wales—aptly describe the person for whom it was intended,
Elder Abel Evans. Since his baptism into The Church of Jesus
Christ of Latter-day Saints in 1844 he had labored as a missionary
for his new religion in an effort to bring his fellow countrymen to a
knowledge of the true gospel of Jesus Christ as he had come to
understand it. His first converts came just four days after his own
conversion—his father, a sister, and two brothers. Scores of others
would be “pricked in their hearts” upon hearing his message deliv-
ered with all of the oratorical skills that Abel Evans had honed
from early on as a devoted Protestant.

There is evidence that Abel Evans wrote many letters during
his six-year mission following his conversion. Several of these were
excerpted in the Welsh Mormon periodicals; five were printed ver-
batim. The only surviving journal of Abel Evans covers just his
first Atlantic crossing, and the nature of this journal suggests that
any others he may have kept were brief at best.

Thus the biographer is left with only sparse primary informa-
tion coming from Abel Evans himself; secondary sources, however,
are more plentiful. Some of those whose paths Abel crossed men-
tioned him in their journals; others made reference to him in
letters; still others, in an attempt to comfort surviving family mem-
bers, left details of his passing and burial; and, ironically, it was two
of Mormonism’s most notorious enemies in Wales who wrote of
Abel’s conversion to the LDS church and of some of his missionary
activities.
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These sources offer a rather surprising array of details
concerning the life of Abel Evans. And when combined with cir-
cumstancial evidence these details make it possible for the reader
to come to know Abel quite well.

In this biographical portrait of Abel Evans we will follow him
from his birth in southwest Wales in 1812 to the burgeoning town
of Merthyr Tydfil, where he converted to Mormonism in 1844. We
will observe some of his activities during his six years as a Mormon
missionary in Wales. We will accompany him on his 1850 voyage
across the ocean to New Orleans, up the Mississippi River to
St. Louis, and up the Missouri River to Council Bluffs. We will
rejoice with him as this thirty-seven-year-old bachelor finally
relinquishes his celibacy by taking as his wife Mary Jones, a young
girl he had met on the ship. We will mourn with Abel and Mary as
they place their ten-month-old Elizabeth Ann in a tiny grave in
Council Bluffs. Then we will go with them across the plains of
America to their “Zion” in Utah. We will see them carve out an
existence in the small town of Lehi, where they are joined by
sister-wives, Martha and Jane, and fifteen children. Then we will
go with Abel back to Wales, where he returned in 1865 to serve a
second mission and where he literally gave his life for the cause of
his religion. A simple headstone marks the location of his grave,
just a morning’s walk from where he first heard the gospel truths
nearly twenty-three years earlier.

I hope that all who read this portrayal of Abel Evans will
come to a greater appreciation of his exemplary life and a greater
understanding of just how “indefatigable” this “vereran” really was.

Many of the quotations used in this biography are from docu-
ments in the Welsh language; all translations from the Welsh orig-
inal into English are mine except where indicated in the notes.
All italics and underlinings in quotations are in the original. I
have preserved the original spelling in quotations from documents
in English but have made some changes in punctuation to facili-
tate the reading. Appendixes A-C are biographical sketches of
Abel Evans’s three wives, Mary, Martha, and Jane; Appendix D is
a biographical sketch of Abel Evans’s father, Samuel Evans.
Therefore, some of the information contained in these appendixes
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appears more than once. Appendixes E-J consist of documents too
lengthy to quote entirely in the text. Appendixes K and L are
published biographical sketches about Abel Evans that require
comment. Appendix M is a list of Abel Evans’s children and
grandchildren.

I am indebted to many individuals for their assistance in pro-
ducing this book. Robert J. Evans of Ogden, Vervene Grant of
Lehi, Hazel Jackson of Salt Lake City, Eudon Wasden of Pleasant
Grove, and Etheleen Evans of Orem have graciously shared their
research with me. DeVere Oliver of Lehi, Lillian Reader of Salt
Lake City, and Zona Steiner of Columbia, California, grand-
daughters of Abel Evans, have from their memories provided me
with otherwise unavailable information. Bert J. Rawlins of the
LDS Family History Library has offered many valuable suggestions.
Richard S. Van Wagoner, Lehi historian, led me to rare manu-
scripts about the early years of Lehi. For their help in trans-
lating difficult passages of nineteenth-century Welsh, I am deeply
indebted to D. L. Davies of Aberdare, South Wales, and R. Fred
Roberts of Abergele, North Wales. Linda Hunter Adams of the
Brigham Young University College of Humanities Publications
Center edited the entire manuscript; Jane Clayson, a graduate
student at BYU, designed the book and set the type; and David R.
Coughanour, also a BYU student, created the index—for their
expertise and late night hours [ am most grateful. My thanks also
to Jennifer L. Fletcher, Heidi Gassman, Lisa Hymas, Jennifer
Klaumunzner, Val Merritt, Marie Pozernick, Karalee Larsen
Pugmire, Brook Steckley, and April Thompson, who proofed
galleys.

Fay L. Evans generously provided funding for the production

of this biography of his great-grandfather. This book is dedicated to
his memory.

Xi
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CHAPTER ONE

FROM FARM TO MINE

the beginning of the nineteenth century was largely

rural. The first census in 1801 shows that there was
no town of more than ten thousand people in Wales and
only four of more than five thousand. During the 1800s the
Industrial Revolution caused dramatic changes to occur in
the population distribution. The establishment of mines and
factories exercised a magnetic attraction to the poverty-
stricken farmers throughout the hills of Wales. Drawn by the
prospect of wages at least three to four times their farming
incomes, they packed up their meager possessions and made
their way to the growing population centers. Most of the
men and their sons over age nine went down into the mines.

Only one-eighth the size of the State of Utah, Wales at

Hedgehog Castle Farm

The spring of 1812 found Samuel Evans and Anne, his
bride of less than a year, living on a farm in South Wales.
“Castell Draenog” (hedgehog castle) was the name given to
this modest-sized farm located in the parish of Llangan in the
westernmost part of Carmarthenshire. The still-standing
farmhouse of Castell Draenog bears no resemblance to a
castle, although hedgehogs may well have inhabited the area.
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Farmhouse at Castell Draenog

[t was not in the farmhouse, however, that Samuel and Anne
lived. As poor newlyweds, they most likely lived in one of
the cottages built especially for the laborers. And it was in
one of these small cottages that their firstborn, Abel, made
his appearance on June 17th, just four days before the begin-
ning of the summer of 1812.

In a brief war begun that year, Britain rekindled its
hopes of reacquiring its colony lost thirty-six years earlier.
And Napoleon still nurtured aspirations of controlling all of
Europe—the Battle of Waterloo was just three years hence.
Such events, however, were of little concern to Samuel and
Anne Evans. Providing adequate shelter, sufficient food,
and a proper upbringing for their little son constituted their
focus.

Religion played an important role in the life of this
small family. In most places in Wales at that time parents
systematically took their infant children to the local vicar of
the Church of England for christening. Nonconformity,
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Independent Chapel at Llanboidy

however, had claimed the souls of Samuel and Anne by now.
Although married in the Anglican church of Llanboidy in
1811—the law required that all marriages be performed in
the Anglican church—they chose to have their baby son
christened on October 20, 1812, in the Independent chapel
in Llanboidy. The Independents, along with the Methodists,
the Baptists, and several other faiths throughout Britain,
were fiercely opposed to many of the beliefs of the Church of
England. Because of their unwillingness to “conform” to the
established religion they were known as “Nonconformists.”
Whether Samuel and Anne were brought up in Non-
conformist families cannot be determined because of the
paucity of surviving information. Virtually nothing is known
about the origins of Anne Hughes Evans except that she was
born in about 1785 and was the daughter of Leticia Mascie.l
A few more details about Samuel Evans’s origins have
survived: he was born August 18, 1789, at Llanglydwen,
Carmarthenshire, son of Amos and Jemima Owen Evans.2
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Since Samuel and Anne Evans had all their children
christened in the chapels of the Independents (also known as
Congregationalists), it is logical to assume that Abel’s reli-
gious upbringing was as an Independent. One of the objec-
tives of the Sunday Schools of the Independents and the
other Nonconformist sects was to ensure that all their follow-
ers could read the Bible for themselves. Thus, the Evanses
were probably readers of the holy writ, and they heard a great
deal of fire and brimstone sermons preached from the pulpit.
Abel’s oratorical abilities may well have derived from hearing
this style of preaching. Although he learned to write some-
time during his life, his writing skills were not of the same
level as that of his oratory.

Merthyr Tydfil

Until the age of at least nine Abel lived the life of a
farm boy in Carmarthenshire. But when he was between
nine and fourteen he moved with his family to Merthyr
Tydfil, about one hundred miles east of their residences
in Carmarthenshire. Conditions in the industrial town of
Merthyr Tydfil were crowded and unsanitary compared with
the bucolic atmosphere of rural Wales.3

The lowest-paid workers in the coal and iron mines
earned wages three to four times the income of farm laborers.
The miners, however, were forced to put up with some dread-
ful conditions underground to qualify for their pay each week:
shifts of ten and often more hours per day, a six-day work
week, no space to stand upright (they could straighten their
bodies only when flat on their backs), coal dust and other
impurities that often did permanent damage to their lungs,
and constant danger of cave-ins and explosions. Miners
were also required to spend part of their wages in employer-
owned shops, where prices were generally twenty-five percent
higher than in other shops. During the winter months miners
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would see the sun only on Sundays, since they would be
underground all the daylight hours of the other days.

When the Evanses arrived in Merthyr Tydfil in the
1820s the population was under twenty thousand. They wit-
nessed a growth rate of more than one thousand new inhabi-
tants per year over the next two decades. Sanitary conditions
lagged far behind the relentless increase in numbers, and
open-air sewers constituted ever-present health dangers as
well as a constant stench.

The only indication we have of a residence for the
Evanses is in the 1841 census in which they are listed as liv-
ing in the lower section of town known as the Isle of Wight.
By this year only their youngest child, Elizabeth, was living at
home. For some reason Abel is not to be found in the 1841
census records, but he was most likely in the Merthyr Tydfil
area working in the mines. And evidence indicates that
Samuel and his family had aligned themselves with the
Bethesda Chapel of the Independents in Merthyr Tydfil
sometime before 1844. Anne died of phthisis (pulmonary
tuberculosis) in January of that year, and two weeks later her
son Abel converted in dramatic fashion to Mormonism.

Mormons in Merthyr Tydfil

Mormon missionaries first arrived in Great Britain in
July 1837. They proselyted only in England until 1840 when
they expanded their efforts into Scotland, Ireland, and Wales.
Brigham Young and Heber C. Kimball appear to have been
the first Mormon elders to preach in Wales. Their travels took
them across the border to small communities such as Overton
and Lightwood Green in Flintshire, North Wales. Although
they did not baptize any converts, they were encouraged
by the reception they received. Upon returning to England
they sent other missionaries back to the Overton area, where
thirty-two converts were baptized within three weeks. Other
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missionaries were sent to Monmouthshire in South Wales,
where a few branches were established. These early efforts,
however, were concentrated in border areas where mainly
English was spoken. It would be two more years before mis-
sionaries were sent into the heartland of Wales.4

In late 1842 an English convert from Wolverhampton
by the name of William Henshaw was sent further into
Wales by Lorenzo Snow. Henshaw’s marriage to a native
Welsh woman, Mary Ann Lewis, is a possible explanation as
to why Lorenzo Snow issued Henshaw the call to establish
himself and his family in the heartland of Wales in Merthyr
Tydfil. Since Henshaw was unable to speak Welsh in an area
where most could not understand English, he had to preach
to those who were bilingual and depend on his bilingual con-
verts to carry forth in Welsh.

Any records that may have been kept by William
Henshaw and his group of converts lamentably have not sur-
faced to aid the modern-day historian in attempts to recon-
struct some of the happenings among those early Mormons
in Merthyr Tydfil. The firstfruits of Elder Henshaw’s proselyt-
ing received baptism on February 19, 1843—William R.
Davies and his wife, Rachel. There was a steady increase
from this point on, and by the end of the year nearly eighty
people had converted to Mormonism.5

The Reverend W. R. Davies

Ironically, it is to the Reverend W. R. Davies, a Baptist
minister in the neighboring town of Dowlais, that we are
indebted for some sketchy (and heavily biased) information

concerning this small group of Mormons. In the March 1844
issue of Y Bedyddiwr [The Baptist] he declared:

The foolish and madmen who call themselves “Latter-day
Saints” have arrived in Pendaran [a town bordering Merthyr
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Tydfil]. They profess to work miracles, to prophesy, to speak
in unknown tongues, yea, in a word to do everything that the
apostles did. I am sorry to say that a number of the dregs of
society are now believers. They baptize at night, and those

receiving baptism must undress for them and go to the water
stark naked!6

The Reverend Davies knew perfectly well that Latter-day
Saints were not baptized in the nude; he most likely included
this observation to prejudice the reader’s mind against such
“fanatical” people as the Mormons. He then proceeds to heap
scorn on the Mormons, or, as he calls them, the “chief fools
around,” for their belief in the laying on of hands. He gives
the account of a female member of the Church (probably
Sister Mary Griffiths) who had become hysterical and to
whom Brother John Jones gave a priesthood blessing. The
blessing seemed to help for a short time, but then she became
worse. “In this crisis,” writes Davies, “there was nothing else
to do but to grieve over the absence of the ‘high-deceiver,’
that is, the great prophet, the father of them all.” Davies
had reference to Elder William Henshaw, the leader of the
Saints at that time (and the person who would later baptize
both Abel Evans and his father Samuel Evans) and Elder
Henshaw was sent for. But despite his blessing the sister con-
tinued to worsen, and finally a doctor was sent for. The doc-
tor, according to the prejudiced and often “inaccurate”
Reverend Davies, found that the woman had given birth and
that the child had died in bed.

These and other similar stories about the Mormons were
being circulated around Merthyr Tydfil during the months
preceding the conversion of Abel Evans and his father to
Mormonism. Being active supporters of the Independent
faith and parishoners of the Bethesda Independent chapel
in Merthyr, Abel and Samuel would most certainly have
heard their own minister warning them about the dangers of
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these “deceivers.” The Reverend W. R. Davies concluded his
writeup with this comment: “I did not think there were men
so stupid in Wales to believe such a heap of nonsense and
presumption.” Those contemplating aligning themselves
with the Latter-day Saints had to be willing to become sub-
ject to substantial ridicule and scorn on the part of Mor-
monism’s numerous detractors.



CHAPTER TWO

AN INTELLIGENT AND GIFTED
YOUNG MAN

of Latter-day Saints people have converted in numer-

ous manners and circumstances. Part of the Mormon
belief is that the Holy Ghost is constantly ready to touch the
heart of anyone who studies the doctrine and prays sincerely
for a witness concerning the truthfulness of the message.
Once individuals have received that witness they must
accept baptism in order to be totally honest to the new belief.
Most are converted gradually as they become acquainted
with Mormon principles and practices, but occasionally the
conversion is of a more dramatic nature. Probably few con-
versions, however, have been more dramatic than that of

Abel Evans.

Throughout the history of The Church of Jesus Christ

The Independents Debate the Mormons

In the April 1844 issue of Y Bedyddiwr the Reverend
W. R. Davies again spewed forth his venom against the
Latter-day Saints. “I shall give a brief account,” he writes, “of
their failure together with their success.”! Davies devotes the
first portion of his write-up to describing Mormon defeats
in Georgetown and Twynyrodyn (areas of Merthyr Tydfil),
Dowlais (a town about two miles northeast of Merthyr
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Tydfil), and finally Cefncoedycymer (a town about two miles
northwest of Merthyr). These defeats had come at the hands
of the Baptists, especially Dafydd Oliver, a member of the
Zion Baptist chapel in Merthyr, and his minister, James
Wilkins—ironically, James Wilkins’s son Henry would later
convert to Mormonism.2 In Cefncoedycymer a lame man by
the name of Thomas Thomas “conversed with them and
confounded them until they fled from there.” Davies then
presents a fairly detailed account of the Mormons’ ensuing
encounter with the Independents of the Bethesda Chapel:

After much failure they moved and camped near the men of
the “sprinkle,” that is, the church of the Independents by the
name of Bethesda, Merthyr. These heard that the Saints had
come to their borders, and since they were aware that they
[the Saints] had yet to recover from the wounds received
from Oliver, nor had they strengthened their armies after the
lame man had chased them from Cefn [Cefncoedycymer], an
intelligent and gifted young man who was a member in
Bethesda, a deacon in the Sunday School and a warrior from
his youth, was selected to chase the Saints from their bound-
aries. A heated battle about the miracles took place; the
Saints lost their ground as usual, and the Independents
appeared victorious in the eyes of the public. His brethren
were extremely proud to have such a young man of hope in
their midst; and some believed that ere long he would rise to
the same level in the army as his brother, Quick.3

The Mormons and the Independents agreed to continue
their discussion in a few days. Davies describes the second
encounter:

A second debate was scheduled to the end that the giant could

completely eliminate the Saints. The battle came, but by the
second campaign the Saints had come to understand their

10
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weakness, and they had also come to understand wherein lay
the great strength of their enemy. Consequently, the Saints
moved the ground of the debate, and instead of defending mir-
acles, they took hold of sprinkling babies, and the sprinklers
were killed forthwith. He [the young man] fell silent, and
what’s more he went of his own free will with the Saints from
the scene of the debate to the river and was baptized. 4

Let us attempt to fill in some of the blanks of the story
as outlined by the Reverend Davies. The “intelligent and
gifted young man” was Abel Evans. We can make that state-
ment with conclusive certainty thanks to a list of Mormon
converts kept by one Edward Roberts, a convert himself as of
January 21, 1844, just a little over three weeks before the
entry of the Samuel Evans family into the Mormon fold.5
Listening to the debate with great interest and justifiable
pride was Abel Evans’s father, Samuel Evans, who just two
weeks earlier had buried his wife of thirty-two years. As he
watched his son defend their beliefs in an open debate,
Samuel may have reflected on a scene thirty-one years
earlier, also at an Independent chapel, this one a hundred
miles to the west of Merthyr Tydfil in the parish of Llanboidy,
Carmarthenshire. It was here that he had taken Abel, his
firstborn, to be christened. And for over three decades
Samuel and his family had remained faithful to the beliefs of
the Independents—baptism by sprinkling, the need for infant
baptism, and the cessation of miracles after the early
Apostles had died. His son had distinguished himself among
the members of this Bethesda congregation, for it was he
who was selected to represent them in a debate with a new
group of religious extremists known as the Mormons. The
first debate had gone entirely in his son’s favor. The scene
afterwards was no doubt one of great rejoicing and congrat-
ulations from father to son for his adeptness in steering
the ship of the Independents through the choppy waters of

11
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the miracles and their nonexistence in modern times. There
was no reason to suppose that the outcome would be any
different in the second debate, this one about baptism, its
proper mode, and to whom it should be administered. With
what horror Samuel must have watched as his son fell silent
during the debate! This silence coincided with the moment
in which Abel Evans came to the startling realization that
the religious ground he had stood on for over a quarter of
a century was no longer solid. Not only did he perceive
that his beliefs were incorrect, but also he simultaneously
accepted a substitute set of beliefs from a small group seen as
crazy fanatics by his compatriots, a group whose numbers did
not even reach a hundred, a group that had no building to
meet in, and a group whose leader did not even speak Welsh.
Furthermore, Abel was unwilling to engage in further discus-
sion. He had made his decision—as unpopular with his family
and fellow parishioners in the Bethesda Chapel as it would no

Bethesda Independent Chapel at Merthyr Tydfil

12
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doubt be, he had decided to receive an immersion baptism
at the hands of a Mormon elder. And why wait? There was
no need to unnecessarily postpone a sudden change in the
direction of his life once he had made up his mind. No, it
would be that very night in the river.6

Confusion among the Independents

One can imagine the resulting scene of confusion
among those faithful members of the Bethesda Chapel.
One minute they were cheering on their defender with
“Amens” and “Hallelujahs,” and the next they were gaping
in disbelief as he disassociated himself from them, essentially
bidding them an everlasting farewell, as he followed the
Mormons down to the riverside. The most incredulous of all
was no doubt the defender-turned-opponent’s father, Samuel
Evans. Other fathers in similar circumstances were known to
have disowned their sons without further discussion. Would
Samuel succumb to such a tempting and dramatic act? The
Reverend Davies furnishes the outcome to this family crisis:

This news traveled like a tremor through the camp of the
sprinkle in Bethesda, and great was the distress of the fallen
one’s father. His lament the next night at the meeting at
Bethesda was extraordinary, and all he could do was wonder
and ponder as to what had bewitched his son. But you will be
even more surprised when I tell you that his father was seen
the second night following the same path, and was buried in
the water by the Saints; then another son and his sister, and
great was the singing and the shouting that was and is heard
in the camp of the Saints!! Here are four individuals of the
sprinkle brought down, but no wonder—they had previously
believed in the existence of sprinkling babies, something that
never before existed. . . . I hope that this absurd event will
serve a good purpose to open the eyes and convince the
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minds of many of the men of the “basin.” Had they been
Baptists they would have won the battle.”

From the instant that Abel Evans let it be known that
he would henceforth be associated with the Latter-day Saints
his father and siblings were caught in a most awkward
predicament. They could no longer continue their association
with the Independents without suffering shame and embar-
rassment at the loss of their son and brother. At the subse-
quent meeting of the Independents they no doubt heard some
harsh comments concerning the “tragedy” of their loved one.
He had betrayed them all by going over with the enemy. But
Samuel knew his son well; he had taught him carefully and
helped to shape his thinking. Abel had a good mind and was
highly respected by all who knew him. His sudden departure
from three decades of religious training was certainly not
based on a whim. He must have experienced something very
strange and powerful to prompt him to abandon, from one
minute to the next, his entire upbringing. Samuel and his
other children who lived nearby must have demanded an
explanation from Abel. At this point his persuasive powers
came into full focus, and not only did he show them that he
had not gone insane, but he also convinced them to do as
he had done. Just four days after his own baptism Abel had
the privilege of watching his father Samuel and his brother
Evan be immersed in the river by a Mormon elder. And three
days later his brother John and his sister Phoebe would follow
suit.8 At this point the Independents at Bethesda Chapel had
an even greater cause for remorse and mourning. An entire
family, one of the stalwart families of the chapel, had joined
the enemy! On the other hand the Latter-day Saints were
celebrating and rejoicing as they became acquainted with
their new brothers and sister in the gospel.

[t was ironic that Abel Evans would triumph in the first
debate with the Mormons about modern-day miracles. He
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argued that the necessity for miracles had ceased in the days
of the Apostles, but following his conversion he would even-
tually gain a reputation as one whose priesthood blessings
had great force, yes, even a “miraculous” force.
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CHAPTER THREE

PREACHING NEW PRINCIPLES

Mormonism in Wales have not survived, it is difficult

to furnish much detail about its growth and happen-
ings during the first two years. A few highlights, however,
deserve our attention.

The list of converts in Merthyr Tydfil and nearby
Rhymney kept by Edward Roberts shows a total of 124 mem-
bers in that part of Wales by April 20, 1844 (his records end
on that date). By this time fourteen months had passed since
William Henshaw had his first success in bringing William
and Rachel Davies into the Church. This would mean an
average of eight or nine new members were added each
month, or a new member every three or four days, during
that time. Abel Evans was chronologically the ninetieth con-
vert to Mormonism in the Merthyr Tydfil area.

Because journals and diaries of early converts to

Early Converts

William Henshaw attended the April 1844 meeting in
Manchester at which time he was named president of the
newly formed Merthyr Tydfil Conference (or district). At that
time there were just six branches over which he presided:
Merthyr Tydfil, Aberdare, Rhymney, Tredegar, Beaufort, and
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Abergavenny. The first two were in Glamorganshire; the
others were in Monmouthshire. Abergavenny received its
first missionaries in late 1840 and was the only branch that
William Henshaw had not established. When Abel Evans
converted in February of 1844 the only two well-established
branches were Merthyr Tydfil and Rhymney. The first con-
verts were made in Tredegar just a few weeks before Abel’s
baptism. Logically, since all new members were expected
to assist in bringing in new converts, it is safe to say that
Abel Evans, as he was becoming accustomed to his new
religious beliefs, played a role in strengthening the existing
branches and helping to open up the work in Aberdare
and Beaufort.

Four-and-a-half months after Abel Evans accepted
Joseph Smith as a latter-day prophet, Joseph Smith and his
brother Hyrum were martyred at the jail in Carthage,
Illinois. News of this happening, however, did not reach the
new converts in Wales until several months later. With
Joseph Smith at the Carthage Jail until just a few hours
before the Martyrdom was Dan Jones, a compatriot of Abel
Evans. Converted to Mormonism in January of 1843 while
operating a small steamboat up and down the Mississippi
River, Captain Dan Jones would become acquainted with
Abel Evans sometime in 1845. )

Since Abel was single when he aligned himself with the
small, struggling religious group known as the Mormons, he
was in a position to devote his full energies to the cause. He
had already had opportunity as an Independent to develop a
knowledge of the Bible. Furthermore, the fact that he, rather
than the minister, was selected to represent the Bethesda
congregation in confronting the Mormons suggests that his
oratorical skills were held in high regard. Consequently, one
would imagine that being so well equipped Abel was eager,
after his own conversion, to begin proselyting those around
him. Oftimes the most difficult people to convince are one’s
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own family members, but it was in his own family that Abel
experienced his first success. Because of the lack of records it
is nearly impossible to determine any statistics concerning
Abel’s convert baptisms during this early period. Although
his name appears a few times in the early branch records that
have survived since the 1840s, most of the entries do not
include the names of those who baptized the converts.

From other sources, however, the names of a few
individuals who received their baptism from Abel Evans have
been ascertained. One of these was Margaret Morris, the
twenty-two-year-old fiancée of Hopkin Mathews. Hopkin was
baptized in Merthyr Tydfil five weeks after Abel Evans, and
he was no doubt anxious for Margaret to share his new reli-
gious beliefs. He probably arranged for Abel, by then a priest
in the Mormon priesthood, to teach his fiancée the restored
gospel. Margaret believed readily, and Abel performed her
baptism on Tuesday, April 2, 1844, only seven weeks after his
own dramatic conversion. For the first seven years of marriage
Hopkin served as a mission-
ary. Margaret would often
accompany him, sometimes
with a baby in her arms, and
sing hymns on the streets to
attract a group to listen to
her husband preach. During
a church meeting in July
1847 attended by a man
from Bengal, Margaret sang
in tongues. The visitor,
John M’Manmouth, took a
small book from his pocket
and sang with her, the tears
streaming down his cheeks.
Following the meeting he
Margaret Morris Mathews asked Hopkin Mathews who
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William Perkins Jane Mathews Perkins

the lady was who sang so perfectly the song his mother sang
to him when he was a boy. John was baptized a few days later
by Captain Dan Jones. Margaret traveled with her husband
and children to Utah in 1856 in a handcart company. They
eventually settled near Logan, where they raised their ten
children.!

Two other people baptized by Abel Evans were William
and Jane Mathews Perkins, who lived in Treboeth near
Swansea. Jane was a cousin of Hopkin Mathews, so it appears
that the “referral system” of gaining converts to Mormonism
was in effective use during these early days of the Church in
Wales. Although they were baptized October 23, 1844,
William and Jane were so poor that emigration was impos-
sible for them until twenty-four years later. They and their
large family were the heart of the Treboeth branch during
this time. They eventually settled in Cedar City, Utah,
where they died a few years after immigrating. Their son
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Benjamin, who was less than one year old at the time of their
conversion, was later the central figure of the “Hole in the
Rock Expedition.”?

Thomas D. Giles is one other name that we know for
certain is connected with Abel Evans. An interviewer
reported Thomas Giles’s first acquaintance with the Church:

Brother Giles was a Baptist when he was a young man, and
an earnest seeker after truth wherever it was to be found. The
first time he met his friend Abel Evans after that gentleman

Thomas D. Giles
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had joined the Church, he was asked by him what he
thought of the Latter-day Saints. Brother Giles replied that
he knew nothing about them. Brother Evans then predicted
that he soon would know something about them, and, more
than that, he and his father’s family would soon be baptized
by them. Brother Giles thought but little of this prediction at
the time, but it was soon literally fulfilled, for on hearing the
gospel preached he was convinced of its truth, and on the 1st

of November, 1844, he was baptized by Elder Abel Evans.3

Abel’s prophecy was fulfilled, as Thomas Giles’s family did
eventually come into the fold. At first his mother declared
that he had been deluded by false prophets, but after hearing
more about the gospel she received baptism, the first after her
son Thomas to do so. Then Thomas’s father, his sister, and
his two brothers were baptized. Last to receive baptism was
his wife, Margaret; thus, one can imagine that communica-
tion may have been a bit strained during this interim, espe-
cially in view of the fact that he was called on a mission in
the dead of winter three months after his baptism and had to
leave his wife and newborn baby.4

Fortunately, Thomas’s mission area was not an extreme
distance from Merthyr Tydfil. He was called to open up
the work in the growing mining town of Nantyglo in
Monmouthshire about four miles from his birthplace in
Blaenavon. Here he experienced much success in the midst
of much persecution. About a year after being released from
his mission Thomas met with a serious accident in the mines.
A large piece of coal fell on his head and knocked his eyes
out and otherwise crushed and injured him. He was declared
a lost cause by the doctor who attended him, but only
because the doctor did not know about the priesthood bless-
ing from the Mormon elders and the extraordinary faith of
Thomas Giles. “Through the mercy and power of God,” says
Thomas’s journal entry, “I was speedily restored to health and
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strength. [ have no eyes; therefore, I cannot see, but in about
a month after this accident happened, I was again enabled to
go forth and preach the gospel.”

Not only did Thomas Giles continue to preach the
gospel, but he was also called as a conference president on
the same occasion that Abel Evans was called as first coun-
selor to William Phillips in the mission presidency on
December 31, 1848. Six weeks later Thomas Giles bade
farewell to his parents, his sister, and his brother as they
began their journey to Salt Lake City. His own opportunity to
emigrate would not be for another seven years when he sailed
on the Samuel Curling with his wife and their one surviving
child (seven others had died as infants and young children).
Crossing the plains in a handcart company, Thomas and his
son survived the journey; his wife did not and neither did
their little daughter born near Laramie, Wyoming.

Unable to perform the normal labors of pioneer life,
Thomas played the harp for his livelihood, a harp given to
him by President Brigham Young. He remarried and had one
more child. No doubt Abel Evans was glad to greet his old
friend when Thomas passed through Lehi for a concert.
What a great contribution to the strength of the Church to
baptize a man such as Thomas D. Giles, “the blind harpist.”6

Initially Abel Evans and his fellow missionaries
in Wales had leaflets and pamphlets in only the English
language to distribute to investigators. It was not until
September 1844, seven months after Abel’s conversion, that
something was published in Welsh to assist them in preach-
ing the gospel. In a letter dated September 3, 1844, Elder
Reuben Hedlock, the President of The Church of Jesus
Christ of Latter-day Saints in Great Britain, reported to
Church leaders in America: “The Church in South Wales is
progressing rapidly. I have published a small pamphlet in
the Welsh language on the first principles.”” There is no
extant copy of this “small pamphlet,” but it was probably just
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two sides of one sheet of paper or perhaps four pages of a
folded sheet of paper.

Consequently, except for this pamphlet, investigators
who spoke only the Welsh language were unable to study
about Mormonism on their own. They had to rely solely on
the spoken word. Of course, many of the Welsh were unable
to read in any language because of their limited opportunities
for education. Most of the early converts to Mormonism in
Wales came from the laboring classes and were not privileged
to receive any appreciable education, nor were they blessed
with much of this world’s goods. The lives of the men con-
sisted mainly of twelve-hour days, six days a week, down in
the mines or working at a factory. Their sons above the age of
eight or so would accompany them to the mines. Records
show that even six-year-old boys would be working. Little
wonder they were willing to leave their country for the
promise of a better life in America.

New Directions

The year of 1844 was one of vital importance in the
lives of Abel Evans, his siblings, and their parents. The death
of Abel’s mother on January 25, 1844, had no doubt caused
them to reflect on what lay ahead beyond this mortal exis-
tence.® They could take comfort in their religious beliefs with
the Independents, for Anne Hughes Evans would be “saved”
because of her baptism in that faith. Greater comfort came to
the grieving family when they heard and accepted the beliefs
of The Church of Jesus Christ of Latter-day Saints, especially
the plan of salvation with its teachings on the premortal
existence and the life after death. Would it not stand to rea-
son that this new understanding played an important role in
the conversion of the Evanses?

With their conversion came not only a change in beliefs
but a desire for a change in residence as well. All converts
were expected to begin making their plans to leave their
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native land and journey to the Rocky Mountains in America
to help establish the Kingdom. Emigration was financially
impossible for the majority of the Welsh converts with their
meager resources. Providing shelter and obtaining sufficient
food for their families were about all most were able to do.
Nevertheless, the counsel of the Brethren in Nauvoo, and
later in Salt Lake City, was to begin saving. Thus the Evanses
and hundreds (later thousands) of their fellow Saints began
to view their native land as a temporary residence. And
because of the animosity and persecution heaped upon them
by their enemies they even began to refer to Wales as
“Babylon.” America came to symbolize the promised land in
a dual manner—religious salvation as well as financial salva-
tion. In America they could even become landowners, some-
thing as far out of reach for most Welsh in those days as
sending a man to the moon.

If the Evanses made any New Year’s resolutions for 1845 -
they would have included such things as saving all they could
toward emigrating and bringing as many souls as possible
into the fold of Mormonism. Emigration would not come for
Abel until 1850 and not until 1854 for Samuel.9 Abel
remained single for another six years after his conversion to
Mormonism. His widowed father, however, married the wid-
owed Catherine Havart Powell on March 18, 1845, in the
Ynysgau Chapel of the Independents. Why not in a Mormon
chapel by a Mormon preacher? The answer is simple—there
were no Mormon chapels at that time (only rented halls),
and Mormon preachers were not authorized to perform mar-
riages considered legal by the British government. It is likely
that Catherine Powell was the widow of John Powell and
that both were early converts to Mormonism.10

Captain Dan Jones

The year 1845 brought a new missionary from Nauvoo
to Wales, one who would offer inspiration to the Evans family
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and one with whom Abel would form a lasting friendship.
This missionary received his call to Wales directly from the
Prophet Joseph Smith, himself. In fact, the last prophecy of
Joseph Smith in mortality was concerning the call of this par-
ticular elder—Dan Jones, “Captain” Dan Jones, as he was
often called.

A native of Flintshire in North Wales, Dan Jones had
gone to sea in 1827 at the age of seventeen. After sailing all
over the world, Dan Jones decided to emigrate to America
with his wife, Jane, in about 1840. When he first heard of
Mormonism he was operating a small steamboat, The Maid
of lIowa, on the Mississippi River. He was baptized in January
of 1843 in the waters of the Mississippi. Shortly thereafter
he became acquainted with Joseph Smith, who bought out
Dan Jones’s partner and became part owner of The Maid of
Iowa. Eventually the Prophet Joseph bought out Dan Jones’s
half of the steamboat as well so Jones would have money
to go on his mission to Wales and print books and pam-
phlets in favor of Mormonism. The money, however, was
never received by Dan Jones. His philosophical response
to this financial loss is an
example of the proper way
to put things in perspective.
“Thrilled with the prospects
of my mission,” wrote Jones
in 1855, “I left all, rejoicing
in the exchange of a steam-
boat for an Eldership on the
deck of the never sinking
ship of life.”11

Dan Jones was with the
Prophet Joseph the night
before the Martyrdom on
June 27, 1844. When Joseph

Captain Dan Jones asked him if he was afraid
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to die, Jones replied, “Has that time come think you?
Engaged in such a cause I do not think death would have
many terrors.” Joseph assured him, “You will see Wales and
fulfill the mission appointed you ere you die.”!2 During the
next thirty-six hours Dan Jones had three narrow escapes
from death at the hands of the rabid anti-Mormons and fol-
lowers of arch-Mormon-hater Thomas Sharp. And it was just
a few weeks later that in company with Wilford Woodruff,
Hyrum Clark, and their wives that Dan and Jane Jones were
on their way back to Wales—this in fulfillment of Joseph’s
prophecy.

Early in January of 1845 Dan Jones began his missionary
labors in North Wales, where he hoped to convert family and
friends to his newfound truths. His parents and other family
members were still living at this time, and he had many
childhood friends and associates in Flintshire, the land of his
birth in 1810. He saw no reason not to have all of them in
the waters of baptism soon. For eleven months Captain Dan
tirelessly preached the gospel all over North Wales. The
result?—three souls, none of them family or associates.
During this same period of time that Dan was in North
Wales, William Henshaw and his missionaries (among them,
of course, Abel Evans) were enjoying a bounteous harvest of
new souls—nearly three hundred!

Dan Jones had occasion to become acquainted with
William Henshaw at a conference held in Manchester in
April 1845. At the gathering William Henshaw reported 316
members in the Merthyr Tydfil Conference, or an increase of
195 during the previous year. This meant that an average of
16 new members per month were added to the ranks of the
Mormons in Wales during that year. Elder Henshaw reported
having seven elders, ten priests, seven teachers, and four dea-
cons. A few weeks later Jones read with interest Henshaw’s
report to Thomas Ward of a conference held on June 1st in

Merthyr Tydfil.
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Dear Brother Ward—We held a conference in the Large
Room, at Merthyr, according to appointment; the day was
fine, and many of the Saints were present from a distance of
twenty miles or more. One sister nearly seventy years of age
walked forty-two miles. I spoke much on the object for which
we were met, and exhorted them to continue in love and
union, and the spirit of the Lord would crown our labours
with sucess. Elder Rees, and others, spoke on the organization
of the church in an interesting manner; many strangers were
present; and we feel that much good will be done here. We
have baptized forty since the General Conference: the Lord is
rolling on his work. This has been the best Conference held
in South Wales, it lasted two days, and truly it was a time of
rejoicing. The Saints are in good spirits, and are determined
to spread the gospel, and very soon will many arise and cross
the mighty deep to the Land of Zion.13

Bursting with curiosity as to the reason for such success
in South Wales while he was experiencing a veritable
drought just a hundred miles to the North, Dan Jones
arranged to pay a vist to his fellow Saints in Merthyr Tydfil in
the summer of 1845. It was then that he and Abel Evans first
became acquainted. Jones later wrote of his visit to South
Wales: “I shall never forget my happiness when I met so
many of my blood brothers and sisters who had come to the
bond of the same eternal covenant, to see alike, and to walk
together along the same paths, to be quenched with the same
divine spirit, and directed towards the same aim.”14

On August 9, 1845, during Jones’s visit to Merthyr
Tydfil, an explosion at the nearby Cwmbach colliery killed
twenty-eight people. The editor of the Millennial Star, after
conversing with Dan Jones, reported the incident:

The Saints who regularly were employed in the pit, were not
there at the time of the explosion. They had been warned by
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vision, of the catastrophe, and absented themselves from
their work. While on the other hand, the individuals who
were destroyed, had particularly distinguished themselves by
disturbing a meeting of the Saints, and crying out for a sign,
little deeming that their request would be granted so speedily,
and in so awful a manner.1>

Such a happening in the way described above must have had
a dramatic effect on the congregations of the Saints in South
Wales, most of them converts of under two years. Certainly
they felt blessed to have been spared from this terrible
calamity.

Four months after Dan Jones’s visit to South Wales as a
fellow missionary and an observer he would return as one
newly appointed to preside over all the missionary work in
Wales. Elder Henshaw would continue as president of the
Merthyr Tydfil Conference, however. For nearly three years
William Henshaw had presided over the work in South
Wales and had seen the numbers grow from those in his own
family to nearly five hundred. Having someone new sent by
the leaders at Manchester to suddenly assume leadership over
him without releasing him must have been rather disquieting
to William Henshaw. But he and the somewhat confused
Welsh Saints, including Abel and his family members,
received this newcomer, fluent in both Welsh and English,
and gave him their support. On the foundation of five hun-
dred members that Elder Henshaw and his small group of
missionaries had laid during the previous three years Elder
Dan Jones would continue to build.

William Hughes Incident

The year 1846 brought with it many new developments,
including that of unprecedented growth for Mormonism in
Wales—over five hundred new converts. Dan Jones was now
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presiding over the missionary work in all of Wales with a
missionary force of a dozen or so—Abel Evans was, of course,
part of this force. Whatever persecution the Saints in Wales
had suffered before, that persecution intensified astonishingly
with the coming of Dan Jones to South Wales. And the per-
secution became particularly intense through the press.

The Mormons’ belief that God continued to work mir-
acles through his servants in the nineteenth century was a
particular irritant to their enemies. In true Protestant fashion
the Reverend W. R. Davies declared that the heavens were
closed as far as further revelation was concerned and that no
one could go about healing the sick, as did the Apostles of
old. Thus when Brother William Hughes of Cyfarthfa Row in
Merthyr claimed that his broken leg had been healed in a
matter of days as a result of a priesthood blessing given by
Abel Evans and Dan Jones, they and all the Mormons had
great scorn heaped upon them by the Reverend Davies. In
the March issue of Y Bedyddiwr he published an extremely
sarcastic article entitled “A Miracle! A Miracle! At last!” In
this diatribe Davies ridiculed the Saints for claiming to have
worked a miracle on William Hughes and stated that all the
“Satanists” did was to remove the bandage, pretend to pray
over the injury, and make matters worse. “The foolish
scoundrel has not gotten better to this day,” Davies wrote
(full text is in Appendix E).16

Elder Dan Jones immediately prepared a response to
Davies’s article and sent it to the editor of Y Bedyddiwr in
Cardiff hoping that he would demonstrate enough fairness to
print it. The response was not printed in the Baptist periodi-
cal.17 It contained the testimony of William Hughes, the
injured man, in which he declared: “In the evening [follow-
ing the accident] one of the elders of the Church of which I
am a member, came and anointed my leg with holy oil, and
placed hands on me and prayed that the Lord take away
the pain, etc. And I testify in words of soberness that I had
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complete relief from my pain immediately and continued
without pain.”18 Although Brother Hughes did not identify
the elder by name, we know from later sources that it was
Abel Evans.

Three days later Dan Jones paid a visit to the Hughes
home and at William’s request he administered a second
blessing. “And I testify seriously before God and men,” wrote
Hughes, “that | immediately, yes, when his hands were still
on me, received great healing from the Lord, and not from
man; | pulled away the splints and everything, and within
five minutes I jumped from the bed to the floor in the sight
of all, praising God for his goodness.”’ Names of eleven
witnesses to the incident, eight of them non-Mormons,
were given with Hughes’s testimony. Several months later
the Rev. Davies continued to maintain the failure of the
Mormons to heal the leg of William Hughes.

Even years later the incident was mentioned yet again—
this time in an American publication, Early Scenes in Church
History:

In the year 1846, a man living in Merthyr Tydvil [sic], who
was a member of the Church, happened accidentally to break
his leg between the knee and ankle. A surgeon was called in,
who set the broken bones, bound the limb up with bandages
and splints and cautioned the patient to keep perfectly quiet
until the fracture could have time to knit. Three days after-
wards Elder Abel Evans and Thomas D. Giles called to see
him, and the former questioned him as to his faith. “Do you
believe,” said he, “that the Lord has power to heal your bro-
ken limb?” The man acknowledged that he did. “Do you
believe,” he again asked, “that we, as the servants of God,
holding the Priesthood, have authority to call upon the
Almighty and claim a blessing for you at His hands?” The
man assured him that he did. “Then,” said he, “If you wish it
we will take the bandages off your broken leg and anoint it.”
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The man consented, the bandages and splints were removed
and his leg was anointed with consecrated oil. The brethren
then placed their hands upon his head, and Elder Evans
rebuked the power of the evil one, commanded the bones to
come together and knit, and, finally, that the man should
arise from his bed and walk. He got out of bed immediately
and walked about the house, and from that time had no occa-

sion to use a bandage on the injured limb or even walk with a
stick.20

The foregoing account was probably obtained from Thomas
D. Giles more than thirty years following the incident. It
is not surprising that some of the details would differ from
those of the earlier accounts. William Hughes was sent the
following year with his wife, Hannah, to proselyte in the
town of Llanelli in Carmarthenshire, where he experienced
enormous success. Unfortunately he died before he could
emigrate.

The Forged Letter

In the same issue of Y Bedyddiwr in which the William
Hughes incident was criticized, the Reverend W. R. Davies
also had printed two forged letters, both intended to dis-
credit Mormonism. The first was a letter attributed to Emma
Smith, wife of the martyred prophet, Joseph Smith, that
appeared in the December 9, 1845, New York Sun. It contains
her supposed admission that she never really believed in her
husband’s visions and revelations. She explained in a letter
to James Arlington Bennett, probably the real author of the
letter, that it was a forgery. Her disclaimer appeared in
the January 25, 1845, New York Sun, but not in Y Bedyddiwr.

The second is a letter dated January 10, 1846, and
attributed to Abel Evans and William Henshaw. The editor’s
preface to the letter is an indication of the extreme animosity
the Baptists felt towards the Mormons:
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Because of the impudence of these fiends who falsely call
themselves “Saints,” and their attacks on believers and dis-
belief continually in the areas of the mines, and the fact that
they have mystified many children and wishy-washy individ-
uals with their insult on the ordinances of the Heavens
through their sinful imitations of them, we provide space for
the following correspondence that took place between the
Rev. W. R. Davies, Dowlais, and them. We must confess that
the letter of Mr. Davies to them is rather clumsy, but taking
into consideration the low level of knowledge and morals of
those whom he addresses, perhaps it would be difficult to do
better.2!

This letter served as the Reverend Davies’s excuse to
issue his arrogant and extremely sarcastic reply, printed
immediately following the letter. But before considering
the reply, let us make a few observations concerning the
letter itself. It is filled with grammatical errors and mis-
spellings in Welsh—1I have not attempted to imitate these in
the translation. These difficulties, together with the belliger-
ent tone of the letter, suggest that it was written by men
of limited education and intelligence who were ready to
show the smart-aleck Davies a thing or two now that they
had their champion in town. Two considerations at this
point: First, William Henshaw knew no Welsh, so the letter
probably was not written by him. Second, Abel Evans was a
man of limited formal education, and the letter from a lin-
guistic point of view could have been penned by him—the
limited extant materials written by him exhibit considerable
creativity in spelling; however, from a religious point of view
for Abel Evans to have written such a letter borders on the
absurd—he understood the nature of Dan Jones’s calling in
Wales and knew perfectly well that he was not an Apostle.
Furthermore, in an immediate response to this “outrage,”
Evans and Henshaw categorically denied authorship. Dated
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January 10, 1846, from Merthyr Tydfil, the letter in question
is as follows:

Dear Sir: Since you have been preaching lately in the
“Houses of Worship” of your sect and other places on mir-
acles, etc., together with striking against our “churches” in
our absence, you had an easy time of fighting only against
your own shadow, or else you were a “straw man” “sir.”
We whose names are signed below have been appointed
by the flock of the only true “Church” pertaining to
“Jesus Christ” which customarily assembles under the Sign of
the “White Lion of Merthyr Tydfil” to send you this letter
to compel you as an honest man to come to the field
to defend that which you have said, to face the public
next “Thursday” night, that is the 15th of this month, and
come out in the open so the public can know. If you
come, there to stand against you will be our praiseworthy
Apostle, namely “Cap. D. Jones.” Not from our part do we
fear you, rather we shall honor him this time as our oldest
“Apostle” and “Most Respected Teacher” in Wales. Take the
path that you see best to follow, and if you do not come, your
absence will be proof of your heresy. We are in the name
of and for the Church of Jesus Christ. Abel Evans, and
Wm Henshaw.22

Strangely enough, their response was allowed space in
the columns of the May 1846 issue of Y Bedyddiwr, just two
months later. Any fairness in printing the letter from Evans
and Henshaw, however, was eliminated with this editorial
comment: “Whether the letter referred to is false or authen-
tic, the writing is very much like the writing of this letter.
They are so similar that everyone who saw them decided at
once that it was the same hand that wrote the two letters.”23
Here is the text of the authentic letter from Abel Evans and
William Henshaw:
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Mr. Editor. Recently the March issue of Y Bedyddiwr came
into our hands, and we saw, to our great surprise and dismay,
our names signed under some letter, which the Rev. W. R.
Davies, Dowlais, says we wrote to him, calling upon him to
debate with our “praiseworthy apostle, Capt. D. Jones,” etc.
But we testify in soberness and truth, in the presence of God
and man, that we never wrote, or caused to be written, the
aforementioned letter, or any other piece of writing to this
man; and if someone else wrote this letter to him, we are
completely unaware of it. All we know of anything like it is,
that we heard that the Rev. W. R. Davies was showing some
letter rather similar to the aforementioned to his neighbors in
scorn, with Capt. D. Jones’s name attached to it, about three
months ago, and he threatened to publish it, etc., which
caused Mr. Jones to annouce publicly at the time, if the said
letter appeared, that the public should not believe it, and
that every word of it was a forgery. Notice of this was also
sent to Mr. Davies, and it was expected that the matter had
gone to the land of oblivion until we saw the aforementioned
letter in Y Bedyddiwr, with our names on it. It is easy for
every man who knows anything about us to see that the letter
is a fake. We do not, and neither does Capt. D. Jones claim to
be an “apostle,” and no one in Britain, as far as we know,
claims, or is given the title of apostle in our midst. We expect
you will give space to this defense in one of your next issues.
It is fair for everyone to have the truth, whatever his opinion
may be. We should like to make use of your columns to com-
ment on Mr. Davies’s reply to the said letter, and we hope
that neither you, nor the editor of any other religious publi-
cation in Wales, would publish such things about any of your
fellow-countrymen, unless you were willing to publish the
defense as well. At the very least, we are doing no more than
our duty by giving you this information, so that you can, if
you wish, take back the libels, so that we are not obliged
finally to employ other means to obtain the justice and the
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freedom accorded to our characters by the laws of our land.
Yours respectfully, Abel Evans, William Henshaw.24

“The persons who address me are beneath my notice,”
writes the Reverend W. R. Davies in his reply to the letter
supposedly written by Abel Evans and William Henshaw.
Then he adds sarcastically, “Abel and Henshaw. Oh, such
excellent names! Oh, such shining characters! ‘O my soul,
come not thou into their secret.” The quotation is from
Genesis 49:6 in which Jacob speaks of his sons, Simeon and
Levi, whose secret was that in their anger they had killed a
man, a rather heavy comparison to the supposed misdeeds of
Evans and Henshaw. Dan Jones proved that he could be
every bit as biting as Davies in his response to Davies’s
“reply.” In the third issue of Prophwyd y Jubili (Prophet of the
Jubilee), the Welsh Mormon periodical begun in July 1846,
Dan Jones declares that Davies’s claim that Evans and
Henshaw had issued a challenge to him in writing was “a
complete lie, worded and devised in such a way as to give the
said Mr. Davies a reason to laugh at them.”?5 He then
declares: “This is a strange man, taking so much notice of
something beneath his notice.”26

Jones then chides Davies for his attitude about the
names of Abel Evans and William Henshaw:

His proof that they are beneath his notice is because of their
names: “Abel and Henshaw. Oh, such excellent names!
Oh, such shining characters!” There is a specimen of new-
fashioned logic, or old-fashioned from the days of Bajazett [a
cruel Ottoman Sultan]. Who has heard that Mr. Davies has
ever discussed a subject? His subject is persons; assertion is his
reason; and libel is his trade! And so here, because a man’s
parents named him “Abel,” he and every other Abel, from
the oldest down, are “beneath the notice” of this illustrious
man! Let those parents who desire his notice, take care to ask
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him what names they give their children. “Henshaw;” what a
pity his ancestors did not foresee that his name would lower
him “beneath the notice” of the sages of this age!27

Declaring that Abel Evans and William Henshaw are
beneath his notice is only the first of five reasons the
Reverend W. R. Davies gives for refusing their supposed offer
to enter into debate with the Mormons. “The names you give
yourselves are too low to be despised, such as ‘the only true
church of Jesus Christ, our praiseworthy apostle, Capt. D.
Jones’” is the second. “The mad and arrogant teachings that
you proclaim are below the notice of every man of common
sense” is the third. “I refuse your offer with scorn, since I per-
ceive that one of your purposes in holding a “fair’ is to collect
fools together, but mainly to try to collect money” is the
fourth. And for his fifth reason Davies states that he is simply
following the advise that Paul gave to Timothy in the New
Testament: “Perverse disputings of men of corrupt minds,
and destitute of the truth, from such withdraw thyself”
(1 Timothy 6:5).

When it became clear to the Welsh Mormons that
receiving fair treatment from the various religious publica-
tions in Wales was highly unlikely they decided to have their
own. The Millennial Star was in its seventh year of publica-
tion in Manchester but because it was in English its potential
for tilting the balance of prejudice against the Mormons in
Wales was severely restricted. Permission was granted for
them to print a monthly periodical called Prophwyd y Jubili
in which they could not only circulate their teachings
throughout the Principality but defend themselves against
the vicious attacks being leveled at them by the Reverend
Davies and others. A very expensive and ambitious endeavor
considering the number of Mormons who could read the
Welsh language, the periodical would be financed by sales.
All members, and especially the missionaries, were expected
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to sell and distribute the monthly issues of Prophwyd vy Jubili.
And it was in the September 1846 issue, the third, that its
editor, Dan Jones, would give a response to W. R. Davies’s
forged letter attack. The full text is in Appendix G. The full
text of Davies’s reply to the letter supposedly sent to him by
Abel Evans and William Henshaw is in Appendix E

[ronically, the periodical and other Welsh Mormon
pamphlets were printed on the press owned by Dan Jones’s
older brother, John, who was a minister for the Independents.
The Reverend John Jones was accused by his colleagues
of the cloth of operating a “prostitute press” because of
his willingness to print Mormon materials. He essen-
tially thumbed his nose at them and did as he pleased. He
preached against the teachings of the Mormons from the
pulpit on Sundays and printed their teachings on his press
during the week, receiving monetary profit from both activi-
ties. In his own periodical, Y Golygydd (The Editor), John
Jones criticized W. R. Davies for his reply to the supposed
challenge of Abel Evans and William Henshaw to engage in
debate with the Mormons:

If Abel Evans and William Henshaw wrote this letter to
Mr. D., they deserve to be rebuked; but not half as much as
he himself deserves for the letter he sent in reply. Ah! if only
he could hide his letter from the eyes of the country. . . . It
is true that many heresies are preached by them; but, in the
name of goodness, what is consuming Mr. Davies, and
the others who write against them? Do you not know that the
best way to increase a strange sect is to persecute it, thereby
taking on a more unclean and libelous character than it has?
Is there anyone at all around Merthyr and Dowlais, of the
men who slander them, who dares attack their subjects? We
beg, for the sake of the character of our literature, that our
editors not release any more such persecution into their
pages; and for the sake of the withering and ending of the
Mormons, that no one persecute or disrespect them.28
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Nevertheless, the Reverend Jones’s plea for restraint went
unheeded. Hardly a month went by during the next ten years
that something of an anti-Mormon nature did not appear in
one of the several religious publications in Wales. Ironically,
although John Jones defended the Mormons and continued
to print their materials, he did not ever convert to Mor-
monism; however, his wife and some of his children did.
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CHAPTER FOUR

FROM SOUTH TO NORTH
AND BACK

to proselyte in early 1846 is an indication of Dan

Jones’s confidence in him as a missionary. During his
year in North Wales, Dan Jones had very limited success,
with only two or three baptisms. One of these was Robert
Evans, a former Campbellite. And it was with Robert Evans
that Abel was assigned to travel about in North Wales to
establish some branches. During the next three years Abel
would spend most of his time in North Wales, with only
periodic visits to South Wales for conferences.

That Abel Evans was assigned to travel to North Wales

First Fruits of North Wales

Abel is mentioned in the journal of Edward Roberts as
having been in the town of Machynlleth in February of 1846.
Among the group of his listeners were several Campbellites
who had heard Dan Jones and Robert Evans preach on previ-
ous occasions. “From the day Captain Jones came to
Machynlleth,” writes Edward Roberts, “my work, along with
Thomas Hughes and David Roberts in a school on a Sunday
morning was to study the doctrines of the Saints . . . so that I
could gain a broader understanding of their beliefs.”! From
their studies these three reached the conclusion that no true
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religion existed if not with the Latter-day Saints. Thus when
Abel Evans preached in Machynlleth in early 1846, several
were ready to accept the challenge of baptism. Concerning
Abel’s preaching Roberts writes:

He preached on the subject of faith, repentance, and baptism
as a means of gaining forgiveness of sins, and the laying on of
hands to receive the power of the Holy Ghost. He testified
that God had established his church on the earth and that
through his divine power there were in his church apostles
and prophets, that there were men and women who prophe-
sied and who had visions, that there were others who spoke
with strange tongues—in a word, the church of God in this
age was enjoying all the talents bestowed by the Holy Ghost.
He also testified that he had been sent by God. If we obeyed
in true heart before God then we would receive the blessings

of the Holy Ghost.2

The following night four of the Campbellites were baptized
but did not tell the others. These were Thomas Ellis,
Edward Davies, Lewis Davies, and Elizabeth Griffiths. Edward
Roberts and two others made up their minds that they would
be baptized the next time the Mormon missionaries came
through town. It is unclear from Roberts’s journal what reason
the four had for keeping their baptisms a secret from the others.

In ten weeks Abel Evans was back in Machynlleth. One
can sense Edward Roberts’s excitement from his journal
entry:

Edward Davies came Saturday morning to inform me that
Abel Evans and Samuel Davies were in his house. [ went
there immediately to speak personally with Abel. At first I did
not make clear my intention of receiving baptism. I told him
that [ had been an Anglican and that they professed to
be successors of the apostles. I left them and joined the
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Campbellites, but in truth I
did not gain knowledge
that either religion had
connected with heaven any
more than the other. Abel
Evans testified that [ could
not gain knowledge without
submitting to the true faith,
and if I was willing to be
baptized I would gain this
knowledge for myself. I told
him that I was willing to be
baptized that night.3

Unfortunately, the journal

David Giles Roberts

entry does not include the

reaction of Abel to this declaration of intent. However, any-
one who has ever served as a Mormon missionary can easily
imagine the warm glow of satisfaction that permeated Abel’s
being at the time, a feeling he had on scores of occasions dur-

ing his missionary efforts.

Edward Roberts continues his account:

I returned home and informed William Morris, an old man of
around sixty, and David Roberts [Edward’s brother] that I
would be baptized that night, and they promised me that they
would also receive their baptism at the same time with me.
Around 9:00 AM. the three of us went in the company of
Abel Evans and Samuel Davies and Thomas Ellis. We passed
Francog towards the Craig y Bwlch Lake along the River
Dovey, and there I was baptized by Abel Evans, also William
Morris and David Roberts, on April 18, 1846. 4

The next morning at 11 o’clock a preaching meeting was
held to which all were invited, both Mormons and “the
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world,” as non-Mormons were often called by the Saints.
Then in the afternoon there was a “Saints meeting,” for
Church members only. At this meeting the new converts
received the laying on of hands for the gift of the Holy
Ghost. Edward Roberts recorded his feelings:

[ was told that should I be loyal, and pray, and keep the
commandments given, | would receive the Spirit of the Lord,
and I would receive the talent to speak in tongues and
receive the spirit of revelation so that the sons of the forest
would hear my voice preaching in their language, and that I
would lead them from darkness to light. When his hands
were on my head and he was praying I received the Spirit of
the Lord, and it was the most blessed meeting I have attended
in my life.>

News of the conversion of these three spread rapidly through-
out the town. And on Monday morning the children ran
after them shouting “Saints of the prophets” and “deceivers.”
This was a fairly standard practice in many of the towns
where there were branches of the Church. The Mormons
believed it must have been the local preachers, and perhaps
parents as well, who instructed the children to taunt the
Mormons in this fashion. Edward Roberts and his brother,
David, and their families were the mainstays of Mormonism
in the Machynlleth area for nearly twenty years when they
finally got their chance to emigrate to America. They both
settled in Malad, Idaho, where they were faithful Latter-day
Saints throughout their lives.

A young man by the name of Robert Evans, formerly a
lay preacher with the Campbellites, was a frequent traveling
companion of Abel Evans on his journeys to North Wales.
Robert Evans’s first acquaintance with Mormonism came
when he was living in Llanfrothen, about twenty-five miles
north of Machynlleth, with Robert Roberts and employed in
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the shoe shop of Robert Roberts’s son Edward. Edward’s
thirty-one-year-old brother, David, lived with his wife and
four children in nearby Ffestiniog, where he worked at the
slate mines. David enjoyed discussing religion and would
often frequent his brother’s shoe shop to exchange ideas
about religion. One day he approached Robert Evans, still
single and considered one of the Roberts family, with an
unusual request. Having heard a few bits and pieces about an
interesting new religion known as Mormonism, David asked
Robert Evans to journey to Merthyr Tydfil, the headquarters
of the Mormons in Wales, to gather information as to what
they believed. The outcome is recorded in the Roberts family
records:

Robert Evans went, and the first representative of the new
religion that he met in South Wales was Captain Dan Jones.
... He was converted to the new religion and was baptized by
Capt. Jones. He returned to Ffestiniog and told father [David
Roberts] of his conversion. “But,” said he, “you had better
wait a little while, as [ haven’t a firm testimony as yet.” Later
he went back to South Wales to investigate his new religion
further and returned again to father and testified to him that
it was indeed the truth that had been restored. He taught the
gospel to father, and father was convinced of its truth and
was soon ready for baptism.6

David Roberts was baptized May 24, 1846, by Robert Evans
in the River Pandy near his father’s home, a place called
Gelli Cornwydydd in the parish of Llanfrothen. It appears
that Robert Evans had been ordained a priest on his second
journey to Merthyr Tydfil and thus was able to baptize his
friend David Roberts. The confirmation, however, would
have to wait until an elder came through. That elder was
Abel Evans, who was in the neighborhood a few weeks later.
The confirmation took place on June 21, 1846, at the baptismal
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service for two other new converts, David and Laura Peters.
David Roberts’s oldest son, eight-year-old Robert, recalls the
time shortly after his father’s conversion to Mormonism:

While they were gone [to the baptism] the women of our
neighborhood came to mother and told her of the terrible
character of the people father was joining; that they were
thieves, robbers, blasphemers and a very wicked people; that
they were denounced by the newspapers and all of the world,
and that it was strange that an intelligent man like father
should join such a people. What an awful tale these neighbor
women had to tell. I listened; I did not know what to think
of it. I was too young to understand it all, but when father
came home I watched him. I sat near behind him. He
appeared to me to be sweeter and cleaner than I had ever
seen him. His face beamed with light, and his whole person
seemed changed, and there was a peace in his presence that
was soothing, and I came to the conclusion that father had
done no wrong and that what he had done was right.?

[t was more than a year later on August 22, 1847, before
David’s wife, Catherine, went into the waters of baptism. She
was also confirmed by Abel Evans.

David served as president of the Ffestiniog branch until
his emigration in 1856. Two years after arriving in Utah
Catherine and their son Thomas both contracted mountain
fever. Robert, now twenty-one, recalled the incident:

My father nursed both of them for some time. My mother was
first to recover; then my father was stricken with the same
fever in which he lingered for about a month and finally died,
leaving my dear mother in great poverty and destitution
among strangers, in a new country. They could not speak the
English language, and it filled mother’s soul with sorrow and
anguish.8
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Two of David Roberts’s brothers, John and Daniel,
followed his example and also converted to Mormonism with
their families. Lamentably, John and Daniel both died from
illness on their journeys to Salt Lake City. These and numer-
ous other Welsh converts to Mormonism, including Abel
Evans, literally gave their lives as they endeavored to build
the kingdom.

Baptism of David and Laura Peters

David and Laura Peters lived at a place called Rhydy-
sarn, located a short distance outside Ffestiniog, a little vil-
lage nestled in the mountainous region of Snowdonia. The
Peters home was situated on the banks of a picturesque river
that furnished the power to operate David’s woolen factory.
The factory was very successful and would in all likelihood
be the Peters’s source of income for years to come. Abel
Evans, however, presented a more attractive future in the
Rocky Mountains of America.

g ,
i
Z
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David and Laura Peters
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Buildings at Rhydysarn, Ffestiniog, North Wales

After a thorough investigation of Mormonism, David
and Laura were prepared to accept baptism. The baptismal
service was set for June 21, 1846. Laura, being a bit more
inclined than David, presented herself first. David, however,
believed he had a duty to lead out in these matters and
stepped forward into the water, clothes and all, to receive his
baptism first. Both were baptized by Abel Evans in the little
stream that ran past their home and factory. The buildings
are still standing; the factory is now a private home.

According to a brief biography written by a grand-
daughter of David and Laura, David wished to sell the factory
immediately and emigrate to America. David believed that
since they were going to “Zion, the land of milk and honey”
they would not need to take much luggage. Their entry into
the Church coincided with the expulsion of the Mormons
from Nauvoo, so their “Zion” was somewhere in the western
part of the United States. The tendency among new converts
was to idealize the situation that awaited them, and they had
high expectations that God had prepared a heavenly place
for them where suffering and hardship would be unknown.
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Pool to the side of Rhydysarn where baptisms were performed

Laura, however, was of a more practical nature and argued for
a less precipitous approach to the matter of leaving their
home country. After all, they needed time to make the neces-
sary preparations.

Laura prayed constantly for a confirmation concerning
emigration. And, according to her granddaughter, the answer
to her prayer came in a rather dramatic fashion: “She had
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fallen asleep; suddenly she awoke and saw three personages
surrounded by a beautiful light; the one in the center was
taller than the other two, and all were dressed in white robes.
The one in the center spoke, saying, ‘It is right you should
go, and you will arrive in safety.” They then disappeared.
With her prayer answered Laura was now ready to make the
journey.”

On March 5, 1849, just under three years from the time
of their conversion, David and Laura Peters found them-
selves at the Waterloo Dock in Liverpool on board the
Hartley ready to set sail for America. They had sold their fac-
tory and had paid passage for several other people besides
themselves and their two young daughters. Their steamer
trunks were filled with extra blankets, clothes, and shoes.
These goods were shared generously with others when the
company was attacked by the merciless cholera epidemic
along the Missouri River. More than one in five died from
cholera before the group reached Council Bluffs, the gather-
ing place of the Saints bound for Salt Lake City. Laura was
also stricken but recovered in a miraculous manner. They
arrived safely in Utah just as the heavenly messengers had
declared. David eventually acquired a farm in Perry, just
south of Brigham City, where they spent the winter of 1853
in a dugout. The temperatures were so low that they could
hear the lovely china dishes brought from Wales crack from
the cold. David learned all the aspects of farming, but he
never acquired the skill of milking a cow. Laura was very good
at milking cows, however. When she had a new baby and
could not walk out to milk the cows David would carry her
out so she could perform the task.

Daniel, the Blind Man
The headquarters for The Church of Jesus Christ of

Latter-day Saints from the time of Abel Evans’s conversion
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until his emigration were in the town of Merthyr Tydfil.
Numerous pamphlets and nearly all the issues of Prophwyd y
Jubili were printed on the press belonging to the Reverend
John Jones over fifty miles from the headquarters in the little
hamlet of Rhydybont, about twenty miles north of the town
of Carmarthen. Because travel was slow and difficult at this
time period in Wales it was an ongoing challenge to trans-
port materials compiled in Merthyr Tydfil to Rhydybont to
have them printed and then to transport the pamphlets or
issues of the periodical back to Merthyr Tydfil, where they
would be put in the hands of the missionaries for distribution
all over Wales. One benefit that came from using the press in
Rhydybont, however, was the conversion of John Davis, a
young typesetter in the employ of the Reverend John Jones.
From a family of staunch Baptists, John Davis first became
acquainted with the Mormons while setting the type for
some of their pamphlets in Welsh. Believing what he read,
Davis received baptism in April 1846, and less than three
years later he would be called to serve alongside Abel Evans
and William Phillips in what was called in those days the
First Presidency of The Church of Jesus Christ of Latter-day
Saints in Wales. His primary responsibility would be to con-
tinue with Church publications after Dan Jones’s departure
to return to America.

Only two miles from the Reverend John Jones’s press
was the village of Llanybydder, where a well-to-do farmer by
the name of Thomas Jeremy and his wife, Sarah, lived with
their young family of four children. Thomas received baptism
at the hands of Dan Jones in March 1846, just a few weeks
before John Davis. Sarah, however, could not be baptized at
the time as she was expecting twins. After giving birth to
twin daughters in May, she was prepared to enter the waters
of the Teifi River for a baptismal service on July 7, 1846. Also
receiving the ordinance of baptism that same day was a blind
man by the name of Daniel Jones (no relationship to Captain
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Sarah and Thomas Jeremy

Dan Jones). Abel Evans was present on that occasion and
would assist Dan Jones in confirming the new members in
Thomas Jeremy’s house at Glantrenfawr farm following the
baptisms. In order to avoid hecklers and rock throwers, nor-
mally the Mormons did not publicize their baptismal ser-
vices. This time, however, because of the suspicious nature of
the blind man’s request to become a Mormon, they had
spread the word to let all the surrounding populace know of
the event. He was suspected of having been advised by his
minister, the Reverend Josiah Thomas Jones, the editor of a
religious periodical published in the town of Carmarthen, to
feign conversion to Mormonism. Then after his baptism he
was to request a blessing to restore his sight. And when he
failed to receive his sight he and Josiah Thomas Jones could
point with scorn and ridicule at the Mormon “imposters.”
Dan Jones addressed the large crowd that had gathered
for the baptism. He declared that Mormonism was true and
that it would continue to be true in the future regardless of
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%

Jeremy home at Glantrenfawr, Llanybydder, Carmarthenshire

whether the blind man received a restoration of his sight.
Jones describes the occasion in a letter dated July 24, 1846,
to Orson Spencer:

In another place, a blind man was persuaded, as I had reason
to believe, and for a sign came forward to be baptized. I ques-
tioned him hard, suspecting his integrity, but he insisted on
being baptized, so then I could forestall his wickedness and
frustrate their plan only by publishing a public baptism of a
blind man, far and wide, to take place on a certain time. It
was astonishing to see the crowds that came from the regions
round about; both priests, preachers, persecutors, and people.
Oh, what an opportunity that was to explain the whys and
wherefores of Mormonism, sign seeking, etc. They all listened
with the greatest attention for about two hours, although
many had come on purpose to oppose, but I could not get a
try out of any of them. I shewed them that our religion was
true, whether the blind man got his sight or not; it was true
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before the blind man was heard of, that it would remain as
true when he was dead and forgotten, and that it is eternally
true, and I knew it. But after the baptism, while walking up to
the house to be confirmed, it was amusing to hear the remarks
as the crowd followed, crossing and recrossing to peep at his
eyes, to see whether his sight was restored; some said it was,
some that he was blinder than before, and that was difficult.
But there and then Madam Slander filled the baskets of her
pedlars with a variety of trinkets that were retailed out again
at a fine rate, until even her own markets were entirely del-
uged. However, | confirmed the man, anointed and laid hands
on him, and he shouted for joy in the presence of all, and tes-
tified that while hands were on his head he could “see the
candle in the candlestick on the table; that he was more than
satisfied.” But the fun of the matter was, that after I left, the
sign-seekers who persuaded him to come, found themselves in
their own trap, and again persuaded the man that it was all
“conjuring,” imposition, etc., and were not satisfied until they
got the man back to his former blindness, spiritually and
bodily. If this is not a specimen of the “blind leading the

blind,” tell me what is? However, it is only a prophecy ful-
filled, “that both will fall in the ditch together.” 10

The True Mirror

The foregoing was written just two-and-a-half weeks

following the “failed healing.” But the incident was far from
over. “Daniel, the Blind,” as he was known, began to go
about the area singing or reciting a ballad he had composed,
perhaps with the help of Josiah Thomas Jones, concerning
his experience with the Mormons. The nonpoetic English
translation of the following stanza, one of eight, will perhaps
serve to provide the flavor of his composition:

And so, too, was I deceived,
Their words I believed,
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And with them I joined,

But behold my cry—I was disillusioned.!1
Several months following his Mormon baptism in early 1847
the blind man participated in an interview with his friend
Josiah Thomas Jones, which was then published as a twelve-
page pamphlet and widely circulated. Entitled Y drych cywir,
lle y gellir canfod yn eglur twyll y Mormoniaid (The true mirror,
wherein one can perceive clearly the deceit of the Mor-
mons), the pamphlet contained considerable detail con-
cerning his “conversion,” his baptism, his confirmation and
blessing, and his disillusionment. With respect to the priest-
hood blessing he recalled:

Capt. D. Jones put his hands on my head, pressing firmly,
then poured some sort of oil on my head, until it wetted all
my hair, and dripped across my clothes; also, at times, he
rubbed my head with his hands while praying sincerely, as I
thought, for a cure for me; then he said that [ was a man who
had received full forgiveness of all my sins, that he had
received proof of this from above; then another whom they
called a prophet joined in (his real name was Abel Evans),
and he prophesied that I would surely regain my sight.
Then Capt. D. Jones asked him how he knew this? To this
he replied that he had seen a strange vision ensuring this;
that is, he had seen the heavens open, and two bright stars
appear there, and these were thrown down to earth, and that
this showed that the blind man (that is, myself) would
receive his sight; and he also added that it was not only that
vision that ensured this, but that it was always the custom of
his heavenly Father to everyone in his church, and that what
he himself felt also proved this to him, that is, he had
received a direct and miraculous cure through it himself from
a severe fever he had also suffered in the past for three
months and a week, and many other things also too long to
relate here. 12
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Further on in the interview “Daniel, the Blind” commented
on Abel Evans’s experience with spirits:

But for the old deacons, especially Abel Evans, the Prophet,
as they called him, he could receive good and evil spirits
whenever he wanted. An evil spirit almost entered him once,
or the devil, as they more commonly called it, did enter him
once. And as soon as he went among the saints, the old boy
became restless in fear of them, and they said that he did not
have lodgings there long, because Captain D. Jones worked a
great miracle that amazed them all, that is, he cast the devil
out of the prophet, and then when Dick had to leave his
comfortable lodgings, surprising were the groans, the frowns,
and the looks of poor Abel, an indication, he said, of the
great torments he suffered when the strong warrior resisted,
unwilling to yield his dwelling place, but they said he had to
quit in the end.

Quite a difficult miracle was the trick,

Changing the comfy lodgings of Dick;

But the other was far too hard,

That of giving sight to the blind bard.
Another time, he said, he was to receive the Spirit of the
Lord in an exceptionally powerful manner. One particular
time I heard him mention that he was in a far away place,
and he received the spirit so abundantly that he prayed for it
to cease, and the people praised and glorified God, and per-
ceived him to be burning like a bright light, so powerfully did
the Spirit descend on him.13

Given the blind man’s antagonistic attitude toward the
Mormons, one can only wonder at the accuracy of his state-
ments concerning them and particularly his anecdotes about
Abel Evans, “the prophet.” Since he was there on the occa-
sion and since he did participate with Captain Dan Jones in

the blessing of the blind man, Abel Evans probably did
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converse with the new “convert” and probably did relate to
him some of his own experiences concerning spiritual mat-
ters. And he may well have had a prolonged illness that
subsided upon receiving a blessing from his friend Dan Jones.
Furthermore, the account of Abel’s struggle with the pres-
ence of an evil spirit is not out of line with the experiences of
others of his contemporaries. One struggles a bit with the
blind man’s final account of Abel’s “burning like a bright
light,” but even this experience may have an element
of truth, truth that the blind man and his friend modified
somewhat to enhance their ridicule of Abel Evans and the
Mormons and to emphasize their supposed deceit.

Haman Hanging from His Own Gallows

When the blind man’s twelve-page pamphlet came off
the press in Carmarthen and began to be circulated in South
Wales, Captain Dan Jones immediately set about to publish
a vigorous reply to all the accusations leveled at the
Mormons contained therein.!4 Dan Jones entitled his pam-
phlet “Haman” yn hongian ar ei grogbren ei hun! (“Haman”
hanging from his own gallows!). In the Book of Esther the
king’s favorite, a man named Haman, wished to obtain the
destruction of all the Jews and especially their leader,
Mordecai. Haman even went so far as to prepare a gallows
from which Mordecai was to be hanged. But the king, upon
learning of Haman’s wickedness, ordered that Haman, not
Mordecai, be hanged from his own gallows. And, according
to this analogy, so it was with the blind man. He wished for
the figurative destruction of all the Mormons and their
beliefs. Together with the assistance of Josiah Thomas Jones
he laid a snare for the Mormons that was to expose their
fraud when they were unable to give the blind man his
sight. But, according to Dan Jones, the plan backfired—
through the laying on of hands and with the help of God the
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Mormons did give sight, at least a moment of it, to the blind
man. According to witnesses the blind man exclaimed that
he could “see the candle in the candlestick on the table.”
They also testified to having heard him say, “I believe that if
Bro. Jones had continued to pray just a little while longer, I
would have received my sight completely.”15

In answer to other charges leveled at the Latter-day
Saints eight witnesses affixed their names to a sworn state-
ment included in Dan Jones’s pamphlet. They said:

After he was counseled and exhorted to live righteously,
-etc., Daniel requested through the guidance of one of the
elders that his eyes be anointed with oil, which was done by
Abel Evans; and not one drop went on his hair, or on his
clothes, as he says. After that, the two elders, Abel Evans and
Capt. D. Jones, laid their hands on him and prayed for the
Lord to bless his obedience to this plan according to his hon-
esty and his faith, even to the extent of receiving his sight, if
that was pleasing to him. After that, we heard Abel Evans say
to him that he had seen something like two stars far from
him, and that perhaps that signified that he would receive his
sight in some future time, if he lived faithfully.16

Dan Jones stated that in the times of Christ “the hypocritical
Pharisees said that nothing is a miracle unless it be done in
public, fully, on the first try, and without using any medicine
at all.”17 He then proceeded to explain how miracles were
worked in biblical times, showing how this modern-day blind
man had not given God a fair chance to bless him because
he was so quick to abandon his new religion and because he
had not demonstrated sufficient faith. Furthermore, added
Jones, the Mormons had made no promise of a restoration of
the blind man’s sight. Quite to the contrary. There was
great reluctance on the part of the Mormons to even baptize
this individual of questionable character. He had been
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excommunicated from the Independents, and he showed
every indication of being a “prepared Judas” by accepting
baptism by the Latter-day Saints. According to Thomas
Jeremy, the blind man attended the evening service following
his baptism, a meeting two days later, and the Sunday meet-
ings. And after this brief flury of activity he began to speak
against the Saints; growth of the LDS church in that area
flourished in the months afterwards in spite of, perhaps
because of, the opposition of Daniel Jones, the Blind.

In October 1846, just three months after the baptismal
service and several months preceding the appearance of the
pamphlets, Thomas Jeremy and Captain Dan Jones were
returning to Llanybydder after a preaching engagement
in Brechfa. On their way they met the blind man, who was
on his way to the Brechfa fair. Thomas Jeremy recalls the
incident:

Capt. D. Jones questioned him about how he had become
such a persecutor of the Saints. Daniel did not give one rea-
son in answer, but he indicated clearly enough that he was an
enemy of the Saints. Capt. D. Jones told him that if he perse-
cuted and falsely accused the Saints, the hand of God would
be upon him, and his fate would be hotter than that of Cora,
Dathan, and Abiram [the three in the sixteenth chapter of
Numbers who were swallowed up in the earth for fighting
against Moses]. He told him strongly the danger of persecut-
ing and falsely accusing the Lord’s people.18

The entire incident came to a most unfortunate ending just
seven months following Dan Jones’s dire prophecy. “He was
taken very ill,” wrote Thomas Jeremy, “so that he felt his
intestines on fire inside him. He drank large quantities of
cold water to stop the supposed fire inside him, and also he
ran out of the house to wallow in water in order to cool
down; but all in vain. He died in this painful condition.”19
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He died May 13, 1847, and was buried in the Llanllwni
Cemetery not far from Llanybydder. A second edition of his
pamphlet was published more than a year later, and those
behind it claimed that the blind man was still alive. Thomas
Jeremy wrote: “If he is alive, he must have taken part in the
first resurrection. Where is he, that he may be seen?’20 Dan
Jones wrote concerning the blind man’s death: “Yes, he died
a monument of the displeasure of a just God for hypocrisy.”21

Conference in Merthyr Tydfil

The month of July 1846 was noteworthy for the fledg-
ling Church of Jesus Christ of Latter-day Saints in Wales in
three significant ways. First, it was the beginning of the blind
man incident in Llanybydder, an event that attracted a great
deal of attention when it happened and one that would stim-
ulate some rather astounding growth in that area in the fol-
lowing months. Some might argue that this growth came in
spite of the negative publicity the Church received through
the blind man’s ballad and later his pamphlet. Others might
point out that the numbers increased as a result of the
attacks and persecution, causing unbiased men and women of
the area to take notice of a religion that otherwise may have
gone unnoticed. Many of these Carmarthenshire converts
were among the first group of Welsh Mormon emigrants who
sailed from Liverpool in February of 1849, a group that
received a fond farewell from Abel Evans and a few other
stalwarts that went to see off their brothers and sisters in the
gospel—a number of these had first heard the gospel
preached by Abel Evans.

A second event of major importance for the Church
that transpired in July of 1846 was the publication of the first
number of Prophwyd y Jubili, the Church’s periodical in
Welsh for the Welsh. The periodical would continue for
nearly sixteen years.22 For twenty-eight months the issues of
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Prophwyd y Jubili would be printed on the Reverend John
Jones’s press at Rhydybont, just two miles from Llanybydder,
where the blind man’s baptism took place. This periodical
would provide for the Mormons in Wales a vehicle through
which they could propogate the tenets of their religion and
defend themselves against the relentless attacks of their ene-
mies. In view of the meager numbers of adepts in Wales at
the time—about seven hundred—this publication represented
an ambitious and in many ways remarkable effort on the part
of the Church. It provided a sense of identity and unity. No
longer did the Welsh Mormons, all of them recent converts
to an unpopular and persecuted religion, have to look to
Manchester and the Millennial Star for orientation, guidance,
and strength. No, they had their own cadre of tried and test-
ed faithfuls who could stand up to their opponents, not as a
group of weak no-names, but rather as fearless and skilled
defenders of the faith with the printed word in Welsh as part
of their arsenal. It was no doubt a source of great satisfaction
for Abel Evans to have witnessed the growth of Mormonism
in Wales during the nearly two-and-a-half years since his
stunning conversion and to ponder the integral role he had
played in building the Kingdom thus far. His contribution,
however, was far from over.

The third event was the general conference in Merthyr
Tydfil on Sunday and Monday, July 12th and 13th. With
no building of their own, Church members were forced to
rent facilities. One sect of Nonconformists with a chapel
were usually willing to rent out their chapel to another
sect—the Baptists to the Methodists, for example. Renting to
the Latter-day Saints, however, was viewed as aiding and
abetting the enemy. Consequently, the Mormons at that time
essentially had only one other option—that of using public
houses, or “pubs.” Since the pubs were not open on Sundays
the owners were happy to rent out the room above the drink-
ing area, often called the “long room,” to civic or religious
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groups. The public house earliest identified with Mormonism
in Wales was the White Lion Inn. Located on Mill Street
near the Anglican Church of St. Tydfil, the White Lion Inn
had an unusually large long room, called Cymreigyddion
Hall, that would seat several hundred people.?3 It was in
the Cymreigyddion Hall that a crowd of several hundred, not
all of them Mormons, assembled on Sunday, July 12th, at
10:00 AM. for the first session of the two-day gathering.
Thirty-four branches were reported as operating through-
out the Principality, with a total of 670 baptized members.24
In the lengthy report of this conference published in the
August issue of Prophwyd y Jubili the excitement of the scribes,
William Davies and Edward Edwards, was transparent. They
recorded that “the audience was warmly addressed by several
of the elders on the magnitude of this work, the glory of the
dispensation of the fulness of times, the necessity for unity
and faithfulness, and the help of the Spirit of God under all
persecutions, in order to continue faithfully to the end.”?>

White Lion Inn, Merthyr Tydfil
(the large building to the right of the Anglican Church tower)
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One of these elders was Abel Evans, who had traveled many
miles since the last conference. Brother Davies and Edwards
reported: “In about three months Abel Evans baptized over
twenty in the counties of the North, several of whom had
never heard the gospel before; four new branches were estab-
lished there, all enjoying the gifts and blessings of the Holy
Ghost, more or less, and in several places the sick were
receiving health through God’s power.” Another elder was
Eliezer Edwards, who had joined the Church five months pre-
vious to Abel Evans. Elder Edwards gave an enthusiastic
report of his labors in Carmarthenshire, explaining how the
false accusations of the enemy were actually contributing to
the success of the gospel and “bringing shame to their inven-
tors.”26 Yet another was Ebenezer Morris, who was baptized
just eight days after Abel Evans. Elder Morris stated that it
was from “the preachers and professors of the sects that they
had the cruelest persecution” in the Pontypridd area; further-
more, “it was men without religion who prevented them from
being stoned by the believers.”2?

At 2 o'clock on Monday afternoon a feast was held at
which “about seven hundred sat at the tables.” The scribes
reported: “To judge by all appearances, we would say from
the unity, the happiness, and the love, that everyone was
delighted. Hundreds of respected friends from the world came
to join in our feast, and we greatly enjoyed their company.”
“Friends from the world” was their way of saying “non-
Mormon friends.” That evening a “Missionary Society” was
established with its sole purpose being that of “assisting the
missionaries who are sent from here throughout the country,
to places where there are no Saints to supply their needs.” It
was proposed that a committee be formed, comprising the
presidents of all the different branches throughout Wales.
These presidents were then to select treasurers, and the trea-
surers were “not to pay any of the society’s money to anyone
without obtaining a ticket signed by the president on the
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instructions of the majority of the committee.” Furthermore,
the treasurer was to “take a receipt for what he pays, signed
by the recipient.” It was also proposed that any money left
over from the expenses of the feast that afternoon “be used
for the sole benefit of the Society.”28

At this point in the meeting, time was turned over to
Robert Evans and Abel Evans, who “gave a comprehensive
and entertaining report of their travels through the North,
earnestly desiring their brethren in Merthyr to come out to
the fight, to help them in the army of the God of Israel
against the strong giants who are building the walls of great
Babylon.”? Their encouragement must have touched some
hearts, judging from the next paragraph in the report:

Then the President [Dan Jones] called on those preachers
present who could arrange their affairs so that they could go
into the vineyard for a while, to indicate this by standing up;
and behold, fifteen stood up, indicating, “Here we are, send
us.” These indicated their willingness and determination to
go out into the vineyard, some for three months, some for
five, and others on whom no one depended for sustenance
committed to devote their whole time to preaching the
gospel. The committee decided to assist them as far as pos-
sible out of the fund, according to their needs.30

One who stood up was Abel Evans. And being single, Abel
fit nicely into the latter category; consequently, he was
willing to continue to devote his energies as a full-time mis-
sionary. Presumably, and rightly so, he received financial
assistance from the newly formed Missionary Society.
Because of the success he had already had in North
Wales, Abel Evans was sent there once again to continue his
missionary labors. In fact, from this time until he emigrated
in early 1850 Abel Evans would be identified with that part
of the mission in Wales. He appears to have been a “man
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without a home” and rarely slept in the same bed more than
a few nights in a row. No wonder Dan Jones gave him the
epithet of “indefatigable veteran”—this was not just a chari-
table label, it was an accurate description.

Saga of Owen Roberts and Sarah Treharne

Back in Ffestiniog at the home of his recent converts,
David and Laura Peters, Abel Evans taught the gospel to a
young man by the name of Owen Roberts, a friend of the
Peterses. Owen Roberts was just eighteen years old when on
September 2nd he received baptism at the hands of Abel
Evans in the stream to the side of the Peters’s home at
Rhydysarn. But serving as an instrument in bringing the
gospel into this young man’s life was not the only favor Abel
Evans did for Owen Roberts. In a rather roundabout fashion
his benefactor also provided him with his wife, the lovely
Sarah Treharne, from the village of Llangyndeyrne in

Sarah Treharne Owen Roberts
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Carmarthenshire. Part of the story is in a book that has infor-
mation about Sarah’s sister Sage:

When Sage was approximately twelve years old, Eliezer
Edwards and Abel Evans, missionaries of the LDS church
came to that city to preach their religion. Her mother and
father were unable to attend the meeting set up by these mis-
sionaries, so they sent their daughter, Jane, who was sixteen,
to the meeting to find out what the teachings of the LDS
church were. When Jane returned home and related to her
parents what she had seen and heard, her father clapped his
hands on his knees and said, “That is the gospel [ have been
looking for, for years.” The following day the missionaries left

the city, and the Treharne family did not hear any more
about the LDS church until 1847.3!

The story continues in Liverpool in February 1849, where
over three hundred Welsh Mormon converts had gathered to
sail to America. David and Laura Peters were there with
their family and several others whose passage they had paid
from the sale of the woolen factory; one of these was young
Owen Roberts. William and Ann Treharne were there also
with their four daughters and one son. All were expecting to
sail away as one group on board the Buena Vista, but because
the number of emigrants exceeded the space available on
that ship quite a number were required to wait an additional
week to sail on the Hartley. Owen, now age twenty-one, was
part of the first group, and Sarah, age nineteen, was part of
the second. They may have at least made each other’s
acquaintance in Liverpool since all the emigrants lodged at
the huge Music Hall on Bold Street until their departures.
And they may have expanded on that mutual acquaintance
when both groups reached Council Bluffs about two months
later. Most of the survivors were together at Council Bluffs—
twenty percent, including Sister Ann Treharne, had died
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from cholera—for several weeks before the wagon train got
underway to Salt Lake City. Owen went with the wagon
train, but Sarah remained another three years in Council
Bluffs. Owen and Sarah finally got together in Salt Lake City,
where they were married and raised a family, thanks (in a
rather roundabout way) to one Abel Evans, who had played
an important role in getting them both into the Church.32

Reports of Activities up North

Judging from a county-by-county report of missionary
successes in the December 1846 Prophwyd y Jubili, Abel
Evans logged up a lot of miles in his travels during the latter-
part of that year. Thomas Jeremy wrote from Carmarthen-
shire concerning various baptisms and added: “Brother Abel
Evans baptized three more there soon after this [about mid-
November 1846].” William Jones wrote from Merionethshire
that the Saints in Harlech and Ffestiniog were firm in the
faith and that “some were baptized there recently by Abel
Evans, and some in Maentwrog.” The report from Anglesey:
“Elders Jonah Richards, Abel Evans, and others, have been
preaching throughout the main towns of this county after
us, to large crowds, and have received every kindness, and
an invitation to continue to preach in their midst. There is
here a general demand for the truth as it is in Jesus.” From
Denbighshire: “Abel Evans bapized two in addition to those

who were already in Llandudno, and one in Dwygyfylchi.”
And from Flintshire:

Elder R. Evans is laboring in the main towns of this county,
and has baptized some in several places, such as Newmarket,
Rhuddlan, etc. Elder A. Evans also baptized two at New-
market about the middle of this month, and three others
promised to submit to the gospel the next time he came
there, or someone else who had the necessary authority from
God to baptize “for the forgiveness of sins.”33
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Dan Jones must have scratched his head in wonder at the
success of Abel Evans and others in North Wales during
1846, as his time and efforts there during 1845 had yielded
practically nothing. Over eighty percent of Church growth
during this year, however, came from South Wales, a trend
that would continue throughout the 1840s and 1850s. And
even today over eighty percent of Church members in Wales
are in South Wales. Any attempt at an explanation would be
merely conjecture.
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CHAPTER FIVE

DAYS OF 47

bel Evans began the year of 1847 on a high note.
AAfter nearly three years of faithful membership in
the Church and unflagging support of Church leaders
he finally received the opportunity of being in the presence
of a modern-day Apostle, Elder John Taylor. The occasion
was a conference in Merthyr Tydfil in the White Lion Inn on
January 2nd and 3rd. No doubt Abel was inspired by Elder
Taylor, who was a powerful speaker. The question is whether
he was able to understand the words Elder Taylor spoke in a
tongue that was foreign to Abel. Having spent the first dozen
or so years of his life in Carmarthenshire, Abel is not likely
to have grown up surrounded by much English. The opportu-
nities became more plentiful after Samuel Evans moved his
family to the far more cosmopolitan Merthyr Tydfil. People
gathered in the mining town of Merthyr Tydfil from all parts
of Wales, England, Ireland, and from across the English
Channel as well; thus, he would have been exposed to
numerous opportunities to hear English spoken during his
years in this new setting.
It is unlikely that Abel was privileged to receive
any appreciable amount of formal education. Children of
mine workers rarely had more than a smattering of classroom
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experience. It was not considered necessary for the miners’
daughters to acquire any “book-learning” at all, and the min-
ers’ sons were often expected to spend long days in the mines
from an early age to make their contribution to the family
income. With his conversion to Mormonism Abel’s motiva-
tion to learn the English language became suddenly very
acute. Part of being a Mormon in nineteenth-century Wales
was to leave Wales as soon as possible and go to America. At
first the destination was Nauvoo, and later it was one thou-
sand miles further west in the Rocky Mountains; in either
case it would be necessary to speak English to earn a living
and survive in the new environment.

Some of the Welsh Latter-day Saints were able to
understand Elder John Taylor as he preached to them in
English in the January 1847 conference, and they of course
could understand Dan Jones and the others who addressed
them in Welsh. John Davis, for example, was totally fluent in
both Welsh and English because of his apprenticeship in the
area of printing. But most of the converts, since they came
from among the working class, were faced with the challenge
of learning English as a second language. Some depended on
their children to help them learn English after settling in
Utah, and the progress was probably quite slow, especially for
the older adults. And there were many like Laura Peters, who
went to her grave with no more than a few phrases in the
language of her new country after living near Brigham City
for nearly five decades. With family and Welsh-speaking
friends around, the incentive to gain fluency in English
diminished considerably.

The January 1847 conference had special meaning for
Dan Jones, who had been presiding over the missionary work
for all of Wales for just over a year. He had become very well
acquainted with Elder John Taylor in the time preceding the
Martyrdom, and in his introduction of him at the conference
he reminisced on “the honor of being a fellow prisoner with
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him for the gospel of Jesus Christ which they preached
together from the prison to thousands of their persecutors.”!

Although Abel Evans’s name is not mentioned in the
conference proceedings as published in the January 1847
issue of Prophwyd y Jubili, it is very likely that he was in
attendance. After all, the chance to be in the presence of
one so prominent in the Church was not one that a dynamic
missionary like Abel would pass up. Furthermore, in the
February issue is the following comment: “Elder Abel Evans
began his journey through the North to visit the branches
throughout the various northern counties.”? Thus it appears
that he had returned to Merthyr from his travels in North
Wales prior to the conference featuring Elder John Taylor,
perhaps to visit family members at Christmas.

Success up North

Then in the March issue of Prophwyd Abel’s name is
mentioned again: “Elder Abel Evans has sent comforting
news about the joy and success of all the branches through-
out the North.” Greater reference is made to his northern
itinerant success in the April issue:

Abel Evans informs us he has visited most of the branches
throughout the North, and that they are all, without excep-
tion almost, filled with the Spirit and firm in the ‘faith which
was once delivered unto the saints,” and enjoying the gifts
and great blessings abundantly in every branch, and going
forth toward perfection. May He who began the good work in
them sustain them until the day of our Lord Jesus Christ is
our prayer for all of them.#

Among the fruits of his labors during the time period

referred to in the foregoing quotation was the Nathaniel
Eames family. The branch records for Blaenau Ffestiniog
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show that Robert Evans baptized Nathaniel Eames, age
fifty-seven, on March 3, 1847, and that Abel Evans baptized
young Nathaniel Eames, age eleven, that same day. Sarah
Eames, wife of the older Nathaniel and stepmother to his
son, was not baptized until a few months later, probably
because she was expecting a baby at the time of the bap-
tismal service in March. This family in two years’ time would
be part of the first group of Welsh Mormon emigrants, cross-
ing the Atlantic on the Hartley. Things went well enough for
them until May 7, 1849, when two-year-old Elinor Eames
died of cholera on the Missouri River. The next day little
two-month-old Jane Hartley Eames, born during the ocean
crossing, died of cholera. Three days later on May 11th
Brother Nathaniel Eames fell victim to the same disease, and
the following day five-year-old John Eames and his mother,
Sarah, were both claimed by cholera. One can only imagine
the horror of young Nathaniel, now thirteen, as he witnessed
every member of his family die in a five-day period. He was
not, however, without friends. David and Laura Peters, mem-
bers of the same little branch in Wales, took him with them
across the plains to Utah that same year. Two years later
Nathaniel’s older brother, David, would journey from Wales
to Utah, and there was no doubt a joyful, yet sorrowful
reunion of the two remaining members of the Eames family.

July Merthyr Conference

Mid-July 1847 would find Abel Evans back in Merthyr
Tydfil attending the Glamorganshire Conference meetings.
Detailed minutes were printed in the August Prophwyd:

Monday at ten a meeting was held for the Saints, especially
the officers. And at half past two the tables were spread
with the finest dishes and laden down with the food prepared
for the feast of the Missionary Society. And from then until
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eight o’clock over a thousand people feasted. We have not
heard of even one ungentlemanly act or unkindly appearance
throughout this orderly crowd. All whom we saw had a
smile on their faces indicative of their hearts’ joy the entire
time. There was more food prepared than was used so that
everyone had plenty, and the remainder was sold for nearly
two pounds. Following the feast the lovely gathering was
addressed by President Jones, Elders Henshaw, A. Evans, and
Mitchell, in a very warm and interesting manner.’

Dan Jones stated in his report of the conference that the
gathering served the worthy purpose of eliminating some of
the prejudice against the Church among the Welsh, for many
of “the world” were present at the feast and were able to wit-
ness firsthand the love and unity among the Saints.

The next day the committee met to distribute the
money on hand “for the needs of those preachers who had
gone to the North, and to Pembrokeshire, and other places,
to aid them to continue preaching through the remainder of
this season.” Dan Jones’s following comments provide us with
some idea as to the hardships of Abel Evans and others who
were assigned to travel constantly:

We understand that some of these have been suffering greatly
from need. We hope the Saints will strive in their monthly
meetings to provide for these brethren who are giving their
entire time in Christ’s vineyard without purse or scrip for the
journey, for they are in the midst of a stiffnecked and devout
generation; yes, so godly that they consider it a sin against
God to give a meal or a night’s lodging to his servants!
Oh, what disappointment will these wretched, beguiled
ones receive when they have gone to their own lodgings!®

How much money these missionaries received is not stated.
It could not have been a great lot since most of the Church
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members were barely subsisting, and money was scarce. Abel
Evans’s situation was further complicated because there were
so few Latter-day Saints throughout North Wales to provide
meals and lodging for him on his travels. And it is doubtful
that his father or siblings were able to be of much help, given
their own limited means as miners and laborers.

Letters from the North

Immediately following the conference Elder Abel Evans
was back on the road again, and his assignment was again to
return to North Wales—Denbighshire and Merionethshire,
according to the list of missionary assignments in Prophwyd.?
Abel was faithful in reporting his activities to President Dan
Jones, and Jones was obviously pleased to include the fol-
lowing reference to him in the September 1847 issue of
Prophwyd: “We received a letter from Elder A. Evans lately
that he sent us from Machynlleth. The Saints are growing in
unity and love, and just like all the congregations of the
Saints, there is an abundance of the gifts and blessings of
God in their midst.”8 Abel had been instrumental in estab-
lishing the branch of the Church in Machynlleth in April
1846. The two Roberts brothers, Edward and David, baptized
by Abel Evans a year-and-a-half earlier, were the pillars of
this small branch.

In the October issue of Prophwyd Dan Jones laments not
being able to include the full text of letters received from

Abel Evans:

We would be happy to put quotes from the comforting letters
of our traveling brethren from the North before our readers if
our columns permitted, but we must abridge them. We have
received several letters from our dear and faithful brother,
Abel Evans, from various places. The most salient character-
istic that is throughout all of them is the unflagging loyalty of
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the Saints practically everywhere to the gospel through every
obstacle. Their increase in love and wisdom together with
every grace is obvious to him every time he visits them, says
he, and this is as it should be with everyone who is under the
guidance of the Spirit of Grace. He says that many have been

baptized lately throughout the various counties of the
North.?

And in the December issue is this comment:

Our dear and hard-working brother, Elder A. Evans, informs
us of more joyful news concerning the growth of this divine
work throughout the North than we have space to publish
here. Though there is no miraculous growth in their midst,
yet some are getting baptized frequently. Some were baptized
lately in new places also. The Saints are unusually faithful
and determined to go forward through all contempt and
obstacles until they achieve excellence in Jesus Christ. We
expect to be able to aid our brethren of the North after this
Conference by sending a host of gifted preachers from the
South to plant their vineyards.10

Dan Jones’s fondness for the indefatigable Abel Evans is
readily apparent through his comments in the periodical
about Abel’s northern successes. Many of the early converts,
even after three or four years of solid and selfless effort
in building the Kingdom, became weak-kneed and drifted
away from their convictions and their testimony. Such was
the case of Robert Evans, a frequent traveling companion
of Abel Evans. Others were excommunicated for a variety of
offenses. There was never so much as a hint that Abel Evans
ever wavered in his devotion to the cause. From the day he
was baptized a Latter-day Saint the gospel received first prior-
ity in his life, and it continued thus until he took his dying
breath twenty-two years later. Little wonder that Dan Jones
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would call him to serve in the presidency of the Church in
Wales in January 1849 and that he would request his emigra-
tion to help the Welsh branch in Council Bluffs less than a
year after that.

December Merthyr Conference

The semi-annual conferences held in Merthyr Tydfil
were always a highlight for the Latter-day Saints who were
privileged to be in attendance. Long-term members like Abel
Evans had been able to see the numbers grow from just a
handful of faithfuls to hundreds. They delighted to be part of
a movement whose objective was to glean from Wales the
“elect of God” and help them to gather to their “Zion” in
America. At the December 1847 conference in Merthyr
Tydfil Abel Evans was pleased to report a total of 109 mem-
bers in North Wales.!! Two years earlier there had been no
branches and practically no members in the counties of the
North. This growth had resulted entirely from the efforts of
Abel Evans, Robert Evans, John Parry, and two or three
other missionaries. An increase of one member per week dur-
ing this two-year period was astounding in comparison to the
discouraging year that Dan Jones had proselyted there during
1845.

The growth in South Wales with its larger missionary
force was unbelievable. During the previous five-and-a-half
months 523 had been baptized, 110 of these in the Merthyr
branch alone. This meant that every Sunday five new mem-
bers were welcomed into the branch. And throughout South
Wales twenty-two people were receiving baptism at the
hands of the missionaries every week. Dan Jones was as excited
as the Reverend W. R. Davies was worried at this astonishing
growth rate. No minister felt safe from the “Mormon men-
ace,” and they were all in constant worry that more of their
followers would change direction and be led away by the
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“deceitful” LDS elders. The ministers constantly told their
congregations to close their doors to the Mormons and never
to read their publications. The Mormons encouraged all to
follow the advice of Paul: “Prove all things; hold fast that
which is good” (Thessalonians 5:21).

The December 1847 conference in Merthyr Tydfil wel-
comed a new leader for Great Britain, Elder Orson Spencer,
newly arrived from America. His portrayal of the conference
was printed two weeks later in the Millennial Star:

On my arrival at Merthyr Tydvil [sic], the residence of
Captain Dan Jones, I was cordially greeted by this most faith-
ful brother and his valuable partner. The throng that soon
surrounded him from the influx of brethren coming from var-
ious parts, and the cares and duties that occupied his time,
leaving but a limited portion to sleeping and private and sec-
ular duties, strongly reminded us of familiar scenes at our own
office in Liverpool. The lively interchange of brotherly civili-
ties and of reciprocal interest in each other’s success, in
bringing men to the knowledge of God, and baptism for the
remission of sins, was cheering to us, and not less so to him

who has occupied a conspicuous part in building up the king-
dom of God in Wales.12

One can easily imagine Abel Evans in enthusiastic Welsh
conversation with old friends and fellow missionaries on this
occasion, trading stories and experiences since the last con-
ference. Orson Spencer’s description of being in a foreign-
language setting helps us to understand the awkwardness of
communication between the leaders in Liverpool and the
growing numbers of non-English-speaking Church members

in Wales:

During conference, Elder Jones and several Welsh brethren
addressed the numerous congregation in the Welsh language.
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The interest of the hearers appeared to be intense, while the
speakers partook largely of the spirit of the heavens. Our spir-
it was truly edified, though through the confusion of tongues
our understanding could not keep pace with the speakers. Yet
while we saw the relics of the curse, entailed at the building
of the Tower of Babel, with regret for the rebellious amibition
of man, we were most gratefully elevated with the anticpa-
tion that “tongues should cease” in the final restitution of all
things, and all nations should “turn to a pure language.”
Then the English, Welsh, and all other varied tongues would
give place to one tongue, and the plural number of tongues
would be done away. 13

Among the “several Welsh brethren” who “addressed
the numerous congregation in the Welsh language” was Abel
Evans. In the conference report printed in the January 1848
Prophwyd President Dan Jones regretted not being able to
furnish details of these talks: “We are obliged to omit the elo-
quent and uplifting sermons of Elders A. Evans, Thomas
Pugh, Robert Evans, etc., etc., because of lack of space,
despite how delightful they are.”14 That Abel Evans would be
invited to address the large congregation is an indication of
the esteem in which he was held by Dan Jones, who orga-
nized the conference and selected the speakers.
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CHAPTER SIX

DAYS OF 48

anniversary of his baptism into the LDS church, and

it appears that most if not all of these four years had
been devoted to propagating the faith. Like the previous two
years this one would be spent mostly up North with occasional
visits to South Wales for conferences and consultations.
Although it was permitted for missionaries to get married in
those days, this was apparently not one of his major concerns
just then. Perhaps he saw marriage as a potential obstacle to
his accomplishing the work he had been called to do.

During 1848 Abel Evans would celebrate the fourth

Phillip Seix Saga

Shortly after the December 1847 conference the Latter-
day Saints in Merthyr Tydfil received a dose of unwanted
publicity. It came from a convert by the name of Phillip Seix
(Sykes), whose conscience troubled him to the point of rob-
bing him of his senses. He believed that he was guilty of great
sin because he had not obeyed counsel given him by Church
leaders in that area and because he had been negligent in his
duties. According to Dan Jones’s account of this incident in
the March 1848 Prophwyd Phillip Seix “went in secret to
pray to God to send a messenger to inform him whether
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there was any forgiveness to be found for him.”! Seix claimed
that after his prayer some being appeared to him and told
him that all his prayers were in vain because he had com-
mitted unpardonable sin. This experience brought him to
the brink of insanity. But his brothers in the gospel reasoned
with him and gave him hope. And by the laying on of hands
they also rebuked the evil spirit they believed to be in him.
Things seemed to be back to normal for a time until Seix was
injured in the mines by a rock that fell on his head. From this
point on he was troubled over and over again by evil spirits.
Dan Jones reported:

At last Elders W. Phillips and A. Evans visited him, and
through their administrations of the above ordinances he was
restored to possession of his full reason, and he went with
them to Nantyglo. They advised him to stay there for a while
until he was strengthened from his bodily illness, and the
Saints there promised to take care of him. But the next day
he insisted on returning, against the will of them all. He was
warned that if he went he would be possessed once more by a
worse spirit until he would be bound hand and foot and
would be placed under the care of the police in a short time;
but nothing had any effect—back he went. He remained
in his full senses until the afternoon following his return.
At this time he was called to a neighbor’s house, and he
was invited to the table to drink tea with the others. These
people accused the religion that he professed of having
caused his sickness.2

Seix testified to them that it was not his religion that was to
blame, rather the blame was on him. Then his mind became
so agitated that he was possessed worse than ever. All present
ran from the house and he after them “howling and froth-
ing.” Finally he was bound and taken home, where he was
again visited by William Phillips. And again he was restored
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to his senses. But the next day he became worse than ever
and ran about the streets “roaring like a lion, frothing, and
trying to injure whomever he could.” At this point it became
a matter for the police, and he was carried off to the insane
asylum, all the while shouting that his problem was not the
fault of his religion.

[t was not the practice of the Latter-day Saints to make
public announcement of any excommunications. In the case
of Phillip Seix’s excommunication, however, they made an
exception. Because his sickness became so well known in the
Merthyr Tydfil area and because Dan Jones and William
Phillips were accused of stealing the watch, the money, and
even the coat belonging to Phillip Seix, it was decided to
devote two full pages of Prophwyd y Jubili to explain all the
details of the case. Dan Jones’s frustration was transparent:
“We and our brethren have long suffered quietly every kind
of lies against us because of our religion to the point that we
do not believe that God will ask us to suffer like murderers
or thieves while law is to be found in the country and man
to administer it.”3 Captain Jones even went so far as to
announce his decision to prosecute their accusers for libel if
they could be identified. There is no indication, however,
that the prosecution ever took place.

Less than one year later Philip Seix was released from
the asylum. His letter of apology to the Church was pub-
lished in the February 1849 Udgorn Seion. Apparently a
public declaration was required of him to be readmitted into
the Church. He was rebaptized and later emigrated to Utah.

Edward Lloyd Parry

Upon his return to North Wales after the December
1847 conference in Merthyr, Abel began to experience some
unusual success as a missionary. Among the first of his
baptisms for 1848 was Edward Lloyd Parry, a stonemason.
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Edward recorded in his
brief autobiography an ac-
count of his conversion to
Mormonism:

Being naturally inclined
to be religious, I fre-
quently attended the
Church of England and
went to hear ministers of
other denominations
preach. But I could not

be converted to join any
of them, as their teach-
ings did not appear to be
consistent or in harmony
with the gospel as taught by the Savior and his apostles. On
hearing an elder of the Church of Jesus Christ of Latter-day
Saints preach, I was converted to the truth, and wondered
why I had not understood the gospel in that light before. I
was baptized March 9, 1848, by Elder Abel Evans and con-
firmed at the riverside. About five weeks later I was ordained
a priest. During the summer of 1848 my wife Elizabeth and

Edward Lloyd Parry

my father and a number of my relatives joined the Church.4

Edward Lloyd Parry emigrated in 1853 and made some signif-
icant contributions to the building of the Kingdom in Utah,
especially in temple building. He served as the master mason
for both the St. George Temple and the Manti Temple. He
died in 1906 at the age of eighty-eight in Manti.

First Published Letter

In the May 1848 Prophwyd y Jubili Dan Jones finally
found enough space to print the entire text of a letter from
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7o PROPHWYD Y JUBILL'

Hiveaid. trwy nerthol “cxthrcdmd yr Ysbryd Glan, mwyafoll yr ym-
«vnduemozant i'w erbyn, yn gyﬁ"eb‘u i weision haerllucaf Beelzebub
gvnt, ¥ rhai, po fwyaf a welent o allu Duw trwy ei Fab, a waeddent
yn ei wyneb,—“Y mae cythraul ganddo!” *‘Mae flydd yn dyfod
trwy glywed,” ac nid trwy weled, ar ‘eirwiredd Paul. Y glust ywy
eyfrwng, ac nid y lygaid—y. gair sydd i'w gredu yn argyhoeddiadol,
ac nid gwyrthiau; canys “nid ydvm ni yn rhodio wrth olwg, ond wrth
fiydd,” fel ag yr hyfiorddis yr boll ysgrythyr. Bydded genym ffydd
ddigonol i dder’nyu ac i ddala gafael ar bob beudxtluon tymhorol ac
\sbr)dol ag a fyddo yn anghen arnom. —GoL.

LL'xTrIYR YR HENURIAD ABEL EVANS.

) Ffestiniog, Ebrzll 24ain, 1848.
Axwyr Frawd Jones,—

Y newyddion goreu sydd genvf i’ch hysbysu drwyy xlythyr hwn,
yw fod rhyw gyflro yn dechreu drwy’r gogledd, a’r bobl yn gyfifredinol
- yn gwrando, arhai yn ufyddhau hefyd.

Daeth Mr. Parry, o Lerpwl, gyda fi i Mostyn i weithio, ac y mae efe
a'i feiblon am ddyfod i Gymru etto i fyw ar fyr, 1 weithio a phregethu.
Bedyddiais wyth yrwythuos o flaen y ddiweddaf, yn agos i Newmarket,
gwr a gwraig y Eiyht House, Point of Air, a 5 o0 Newmarket, ac un o
Llansaint, a John Parry yn llywydd arnynt oll yno. Darfu i Mr.
Davies, gweinidog yr Annibynwyr yno, dreio gwneuthur ymraniad yn
nheulu John Williams, Coachmaker, trwy fyned yno i ddweyd fod y
Saint yn dyfod yno i fwyta bwyd ei blant; ond cafodd sen didy am
hyny gan y gwr a’r wraig. Aethum i Rhosllanerchrugog dydd Mer-
cher diweddaf, ac yr oedd Mr. Jones, (un o Liverpool,) gweinidog y
Weslevaid, wedi bod yn areithio yn erbyn y Saint nos Fawrth; ond -
vroedd ‘yo rhaid talu chwecheiniog am ddyfod i wrando. Dygwydd-
odd Robert Evans fod yne y noson hono. ac aeth i wrando ar y ddar-
lith trwy dalu chwecheiniog ; gofyxiodd i'r cadeirydd aaniatad i adol-
yguy ddarlith, yruyna «ai’odd ond rhwystrwyd ef cyn hir, oherwydd -
si fod yo enniil d_v]unwad ar y bobli weled celwyddau y ddarlith. Ar
ol cael ei rwystro, cyhoeddodd y byddai nes Fercher yn ei badolygu
vn gyflawn a manwl, bryd y daeth cannoedd i wrando, ac efe a ddars-
iodd darlith Mr. Jones yn chwilfriw.

Bedyddiwyd saith o'r Cefomawr yr wythnos o’r blaen, a rhoddodd
- pump addewid i mi dydd Gwener i gaet ea bedyddio yn gyhoeddus
heddyw, sef dydd Lluun y pasg: felly. y mae ar din tua'r Rhos a'r
Cefn, Yr ydwyf ar fv nhaith yn awr i. ymofyn y Prophwydi. Dan-
fonaf‘lythyr etto ar ddivedd y mis, yn eynnwys hanes cyflawnach, Y
mae eisien pregethwyr yn arw fawn yn Bethesda, Sir Gaernarfon. Y
mae y Saint yn gadarn yn y fiydd. ae yn wresog yn vrysbryd, yn ddi-
eithriad braidd dmy y Gogledd, ac yn m\\ynh'\u donjau yr Yshryd
GiAn, Byddwch wyeh, a chofm(h fi at yr holl bmnt yuna.  Ydwyf,
e.ch brawd yu y cyfammod newydd,

Apgr Evans,

Welsh version of Abel Evans’s letter in Prophwyd y Jubili
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Abel Evans, one dated April 24, 1848, from Ffestiniog (home
of David and Laura Peters):

Dear Brother Jones—The best news I have to tell you in this
letter is that some agitation has begun in the North, and the
people are generally listening, and some are also obeying.

Mr. Parry, from Liverpool, came with me to Mostyn to
work, and in a short while he and his sons are coming to
Wales again to live, to work, and to preach. I baptized eight
the week before last near Newmarket, a man and wife who
live in the Light House, Point of Ayr, and five from New-
market, and one from Llansaint; and John Parry is the presi-
dent over all of them there. Mr. Davies, an Independent min-
ister there, tried to create a division in the family of John
Williams, coachmaker, by going there and saying that the
saints had come there to eat the food of his children; but he
got a tidy rebuke for that from the man and his wife. [ went to
Rhosllanerchrugog last Wednesday, and Mr. Jones (from
Liverpool), a Wesleyan minister, had been speaking against
the Saints on Tuesday night; but it was necessary to pay six-
pence to come and hear him. Robert Evans happened to be
there that night, and he went to listen to the lecture by pay-
ing sixpence. He asked permission from the chairman to
review the lecture, which he received. But he was stopped
before long, because he was gaining influence over the people
to perceive the lies of the lecture. After being stopped, he
announced that Wednesday night he would review the lec-
ture completely and in detail, at which time hundreds came
to listen, and he smashed Mr. Jones’s lecture to bits.

Seven from Cefnmawr were baptized the week before last,
and five promised me on Friday that they would be baptized
in public today, Easter Monday. Thus things are on fire
in Rhos and Cefn. | am on my way now to request copies of
the Prophwyd. 1 shall send another letter at the end of the
month with a more complete account. We desperately need
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preachers in Bethesda, Caernarfonshire. The Saints are
firm in the faith, and filled with the spirit almost without
exception throughout the North, and enjoying the gifts of
the Holy spirit. Please be so kind as to remember me to all

the Saints there. I am your brother in the new covenant,
Abel Evans.5

Immediately following the letter Dan Jones commented: “We
have had several letters from this faithful brother before in
the past telling of baptisms in several other places. We are
glad to hear of their success and their faithfulness and that it
is the same Spirit that cheers the hearts of the Saints of the
South that is leading and guiding the Saints of the North to
the unity of the faith also.”

Over twenty baptisms in a two-week period may well
stand even today as the high point ever of Mormon mission-
ary work in North Wales. Anyone who has served as a
Mormon missionary can appreciate the near nirvana that
Abel Evans must have been feeling in April 1848 after being
instrumental in bringing so many new converts into the
Church in such a short period of time.

Let us identify some of the people mentioned in the let-
ter. “Mr. Parry” mentioned near the beginning is “Father”
John Parry, a former Campbellite minister from Newmarket,
Flintshire, who later was the founding conductor of the
Mormon Tabernacle Choir. His wife, Mary, his three adult
sons, and he converted to Mormonism in September 1846
following a deathbed curse received from his daughter, Sarah,
six weeks earlier for not allowing her to be baptized by the
Mormons. The only other surviving child, Mary, had married
John Williams in 1836. The “John Williams, coachmaker,”
mentioned in the letter is Mary’s husband. Mary was one of
the five from Newmarket who were baptized just before the
letter was written; apparently her husband delayed until 1870
when he was finally baptized in Salt Lake City after journeying
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to America with his wife and four daughters on board the
Samuel Curling in 1856.

“Father” John Parry’s niece, Elizabeth, and her husband
were another two of the five from Newmarket. Elizabeth’s
brother Joseph had been baptized fifteen months earlier
and had tried to interest members of his large family in
Mormonism. He recorded his attempts in his journal:

[ stayed in Liverpool till I emigreted to America with the
exception of a short mission that I made to Wales to preach
the Gospel to my Brothers and sistars and a large curcle of
relitives and friends. I was not sucesful in converting any of
them. But they ware under the impresion that [ was delluded,
and were sory for me. And my sister Elizabeth told me she
woud prefer following me to my grave, rather than I should
conect myself with a People who ware every ware spoken
against. I told her that she would change her view from that,
and that she would yet obey the Gospel and follow me to the
home of the Saints. She informed me that that never would
be the case. I left my testimony with her, and my blessing,
and returned to Liverpool. In a few months after Elders Abel
Evan [sic] and John Parry and other Elders traveled through
that part of the country and converted her, her husband
and children, and baptised the whole family. And in a few
years they emegrated to Utah in the Hant Cart company and
settled in Cedar City.6

Joseph and Elizabeth were the only two of their parents’
thirteen children who accepted the message of Mormonism.
Quite a large number of their Parry cousins, however, were
baptized. The “John Parry” mentioned in the letter was their
cousin as well as their branch president. This John Parry was
also a missionary companion to Abel Evans from time to
time. And, as we shall see later, they traveled together in
1865 back to Wales on their missions, and John Parry was
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Point of Ayr Lighthouse, North Wales

with Abel Evans the entire two weeks prior to Abel’s death
in November 1866.

The man and wife who lived in the lighthouse at Point
of Ayr were Samuel Brooks and his wife, Emma. They emi-
grated with their three children eight years later on the
Samuel Curling. Emma died while crossing the plains, and
Samuel died just a few days after reaching Salt Lake City.
Their eleven-year-old son, George, was adopted by family
friends, Edward Lloyd Parry and his wife. George went with
them to St. George in southern Utah, where he learned to be
a stonemason. He also served as town marshal for many years
as he raised his family of twelve children. George’s father,
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Samuel, had three children by a previous marriage back in
Wales who had not converted to Mormonism. There are
many of his descendants living in North Wales even today.

The Robert Evans mentioned was the frequent traveling
companion of Abel Evans. Apparently he was a powerful
preacher to “smash Mr. Jones’s lecture to bits.” It is regret-
table that he later apostatized.

Handwritten Letter

In the papers of Thomas Jeremy on file in the archives
of the Church Historian’s Office is a four-page letter he
received from Abel Evans. Abel had gotten acquainted with
the Jeremys two years earlier at the baptism and confirmation
of the blind man, and no doubt he crossed paths with
Thomas at least twice a year at the semiannual conferences
in Merthyr Tydfil. The letter was written from Newmarket
and is dated June 16, 1848. Following is the English transla-
tion of the letter:

Dear Brother and Sister Jeremy—I am sending these few lines
to you hoping they will find you all well, as they leave me at
present and all the Saints. Also, dear brother, | am sending to
you this little lying lad, that is, this book!!! And you will see
that he hides the name of his father, and his father denies
him, for he knows of his lying nature. But even though his
father does not claim him, he identifies his father, because he
is so similar to him. First, in his great selfishness! Second, in
his incomparable foolishness. And third, in his slanderous
duel. Fourth, in his attempt at his own great fame through
belittling others, you see. Fifth, through earning this lofty
title for himself, that is, “Reviler.” And even better, sixth,
“Liar.” You will have all these upon hearing him. [p. 2] This
little lad was born in Llanrwst, as you will see, and that is
where his mother is. And in that place, after his birth, he was
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Last page of Abel Evans’s letter to the Jeremys
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sent to his father. Or his father came after him. Anyway he
was found in Newmarket, and it is likely that is where his
father lived, and he cannot deny that!! Next it will be seen
that Mr. Davis, originally from Panteg and now from
America, is trying to be a god himself, or he proves himself
as such, and he proves that Joseph Smith is another god
through that which follows and which he purports in his let-
ter to give accurate information about Joseph Smith and his
followers, and also to enable himself to be quite knowledge-
able and informed about them and about that. Here he is an
omnipotent and omnipresent god, and except he could be
everywhere at all times he could not fulfill his contradictory,
lying, and foolish promises!! [p. 3] Next that poor J. Smith
not in possession of his full senses paying attention to every
man and everything in an extremely keen and detailed man-
ner. Notice that it is every man, and he must be in every
place at once. Next it is everything, not some, but every
single thing!! Here, at last, Joseph Smith is proved a god by
~ this goblin, and he himself is another image, and no one was
sufficiently wise to put this mischievous book into action but
J. S. One has only to look at it (and behold Mr. Davies in
contradiction to all his close brethren!!). His Joe Smith does
not see anyone, says Mr. Roberts. If you see Captain Jones,
show this little book to him. Or if you do not see him, per-
haps Davis of Carmarthen would like to have it. Mr. Jones, a
Calvinist minister, and Mr. Davis, with the Newmarket
Independents, were lecturing against the Saints here. It
caused the world to search for the truth. [p. 4] Their lectures
were similar to all the others, and his work was reviewed by
Mr. John Parry here. Notice the last piece of all in the book,
and there you will see the spirit of its author in its last false
step in his work in JS’s Palmyra, America, showing that it has
done good there, and so it will do good here, of course. But
despite it all they complain that we are having success in
that, and so we are. Not so much in the north so far. Two
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have been baptized here lately. Then I baptized two last
Monday night in Eglwysbach. And the Saints here are like an
army with banners, of the same mind and in the unity of the
faith. The more they are persecuted, the more solid still they
become, like the wheat taking root through each storm. So it
is with the Saints here also as in every other place in the
world. I intend to be there within three weeks if I can, per-
haps three weeks from next Sunday, or in Brechfa, but I am
not sure of that. Give my fond regards to Sister Jeremy and
all your family and all the Saints and also Nash, but to no
one more than yourself, Bro. Jeremy. There are many here
who wish to fly across the briny deep to the wilderness like
birds from their nest. When they are shaken by sharp and
strong winds, and when Babylon’s rage shakes them, then
thus it will be, says your brother there, Abel Evans.?

Apparently an anti-Mormon booklet had been published in
North Wales. Many of these publications have been identi-
fied; unfortunately, the one Abel Evans discussed in the fore-
going letter is not among them. Furthermore, it is not clear
from the contents of the letter who the author is, but it
seems to be someone whose name the Jeremys would recog-
nize. Not knowing the contents of the pamphlet clouds the
meaning of Abel Evans’s comments in his letter.8

July Merthyr Conference

Just as he had predicted to the Jeremys in his letter to
them, Abel Evans was back in South Wales a few weeks later.
Conference time was not only a time to report—it was also a
time to recharge spiritual batteries and swap stories and expe-
riences. [t was no doubt with great pleasure that Elder Evans
reported fifty-two baptisms in North Wales since the previous
December. An average of two baptisms each week was twice
the pace of 1847. Also he reported a total of 18 elders, 19
priests, 9 teachers, 2 deacons, and 152 members throughout
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North Wales. The pace in all of Wales had nearly doubled
since 1847. A total of 938 baptisms for the previous six
months was reported, putting the complete number of mem-
bers at 2,747. And the Merthyr Tydfil branch continued to
burst at the seams, now with 757 members, 153 of these
newly baptized since the previous conference.? Training
leadership for such a fast growth-rate was undoubtedly a
pleasant dilema for the “old-timers” who had been members
three or four years.

Several were called upon to speak, including Abel Evans.
That he was the first to follow President Dan Jones in the
10 o’clock session on Sunday morning, the first of the two-day
gathering, can be interpreted as an expression of confidence
and most certainly appreciation for Abel’s significant contri-
bution to the missionary effort up North. The scribes, William
Davies and Edward Edwards, recorded Abel’s comments:

Then Elder A. Evans was called up to speak. He gave great
praise to the Saints who are spread throughout the North,
and said that they are very diligent in guarding against
evil and living godly lives, and that they are enjoying the
gifts of the Holy Spirit to a large extent, especially the gift
of healing. And he said that the greater the persecution,
the stronger they believe in the doctrine, and that they are
almost without exception continuing in the unity of the faith
and in brotherly love, and that there are better prospects for
increasing in numbers than there have ever been before. He
also said that there is a great need in many places for more
preachers, and he made an eamest plea to his fellow officials

from these parts to come to help him in the northern corners
of the Welsh vineyard.10

In the Monday 10 o’clock session Abel Evans was the

first speaker: “Elder A. Evans started the meeting, and he
discussed the various duties of the priesthood, together with
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the manner in which officers were to be called to fill them,
the necessity and the usefulness of them, and the duties of the
members to be obedient to them.”!!

This two-day conference in Merthyr Tydfil was a veri-
table marathon. Three sessions of two-hours each, or possibly
longer, were held on Sunday. The 10 o’clock session on
Monday went for three hours, and it was followed at 2:30 by
a “tea party” for the Missionary Society. Nearly 1,500 were
reported in attendance at this feast, which went until about
8 o’clock that evening, whereupon “the tables were moved,
and the scene was changed to that of a public meeting in
which several eloquent and captivating sermons were deliv-
ered by different persons.”!2 The scribes gave a glowing
description of the endurance of those in attendance:

And although it was late the missionary feast continued, and
we saw no sign that anyone had tired; and during the feast
and the conference we heard of no one complaining, or
reproving or finding fault with the arrangements, the feast,
the format, or the teachings; and we saw no sign of a sad
heart, a grieving face, or a frowning look, rather non-
members and Saints alike, especially the merry sisters who
served, all wore the pleasant smiles of people who were happy
as could be; and for their incomparable cheerfulness, their
efficiency, and their unequaled civility, they received the
unanimous praise, love, and gratitude of every lover of
mankind who enjoyed their delicacies.!3

William and Eleanor Owens

As was his custom, Abel Evans returned to his field
of labor in North Wales following the conference in Merthyr
Tydfil. In the six-week period between September 17th and
November 30th the ranks of the Ffestiniog branch were
practically doubled by the entry of William and Eleanor
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Owens and their nine sur-
viving children (two other
children had died pre-
viously). William Owens
was renting a rather sizeable
tract of land for £90 per
year. There he kept over
one thousand head of sheep
and about twenty milk
cows. The family belonged
to the Baptist faith, but
William was not a strong
believer. However, he was
the first of his family to
accept the Latter-day Saint
teachings, and he was bap-
tized by David Roberts on September 17, 1848. David Peters
baptized Magdalan and Richard, two teenaged children, two
weeks later. And two weeks after that Abel Evans baptized
William’s wife, Eleanor, and their twenty-three-year-old son,
Cadwallader. Five other children soon followed, including
nineteen-year-old Margaret, whom Abel Evans baptized on
November 19th.

Two more children of William and Eleanor Owens died
before the year was out. As they were financially able to pay
their passage, the parents and the seven remaining children
began immediately to make preparations to emigrate with
the group Dan Jones had announced would besleaving in
early 1849. Cadwallader, age twenty-four; Margaret, age
twenty; and Owen, age twelve; all survived the journey and
traveled straight on to the Salt Lake Valley in 1849. Their
parents, however, and four of their siblings died of cholera
while on the Missouri River in a terrible, eleven-day period
between May 7th and May 18th of that year. The ultimate
philosophy offered by Captain Dan Jones and others as the

Margaret Owens
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grief-stricken survivors dragged themselves into Council
Bluffs was borrowed from Job: “The Lord gave, and the Lord
hath taken away; blessed be the name of the Lord.”14

Year-end Merthyr Conference
As Abel traveled back to Merthyr Tydfil for another

conference he was no doubt aware that his life seemed to be
in a holding pattern—travel to North Wales for several
months and then return to Merthyr Tydfil for conference.
Then back to North Wales and back to Merthyr Tydfil. Ever
since Dan Jones began his presidency three years earlier Abel
had been on the road constantly. Furthermore, he had been
in the proselyting business for nearly five years from the time
of his own conversion and baptism. He had celebrated his
thirty-sixth birthday in June 1848 and was still single. He
was willing to dedicate his full energies to bringing souls unto
Christ because he had been called to do so by Church leaders
he had committed to sustain. Although it was true that he
received some monetary assistance from the funds of
the Missionary Society it was also true that the help was
quite meager. Much of the time he served without purse or
scrip. Certainly by this time he was hoping to be part of the
group of Welshmen that would be sailing to America from
Liverpool in February the following year. But such was not to
be the case. Lack of financial resources may have been the
reason—the Perpetual Emigrating Fund had not yet been put
into operation. Or perhaps a request from Dan Jones to con-
tinue in Church service for a while longer may have been the
reason. Or perhaps both. Abel Evans gave continual evi-
dence that he knew the meaning of commitment and perse-
verance. And he was ready to contribute his time and energy
to whatever was deemed wisdom by his Church leaders.

The semiannual conferences at Merthyr Tydfil got pro-
gressively bigger and better as the Church continued to grow.

95



INDEFATIGABLE VETERAN

The one scheduled to begin on December 31, 1848, would
close one year and begin another. And, since Dan Jones was
to be released and another presidency installed, this confer-
ence would also close one era of the Church in Wales and
begin another. The William Henshaw era saw the Church go
from its infancy to a growing force of around five hundred
members, all converts ranging from a few days as members
to the “old-timers” who had been in between one and
two years. Retention of converts was a serious problem back
then just as it is in modern times. A significant percentage
would become disenchanted with their new religion and
either return to former beliefs or simply go “inactive.”
Consequently only about half of the five hundred baptized
members continued to be active supporters of Mormonism.

The Dan Jones era witnessed an extraordinary amount
of growth during its three years. Numbers doubled from
around five hundred to nearly one thousand members during
1846. They doubled again the following year, so that at the
end of 1847 members numbered nearly two thousand. And
the numbers nearly doubled again during 1848. Over the
next decade, however, the weakening effects of constant emi-
gration and attrition would reduce the numbers and strength
of the Church to a very low level. Had it not been for emi-
gration the LDS church in modern-day Wales would prob-
ably be among the strongest organizations in the Principality.

The next era was the William Phillips era. This would
encompass a five-year period from 1849 to 1853. Abel Evans
would be a very important part of this era, but only during
its first year. Because of his faithful service during the five
years since his conversion Abel Evans was called to be the
first counselor to William Phillips in the First Presidency
of The Church of Jesus Christ of Latter-day Saints in Wales.
He was set apart by Dan Jones in the Monday afternoon
session of a conference that would be long remembered by
any who attended.
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The Wrong Spirit

What made this particular conference memorable was
not just the large attendance or the fact that a neighboring
hall had to be rented in addition to the White Lion to
accommodate all who came. No, it was the uninvited and
unwanted “guests” that made this conference unforgettable.
But before we get to these guests let us first mention the two
guests who were invited and anticipated but who did not
come. These guests were Orson Pratt and Orson Spencer,
who were to travel to Wales from Church headquarters in
Liverpool. In his January 6, 1849, letter to Orson Pratt, Dan
Jones laments that they did not come: “It was with regret
that I, and thousands more, were disappointed by your
absence from our Conference, which was anxiously antici-
pated until the last moment.”'5> What doubled the frustration
for Dan Jones is that these two were supposed to release him
from his post and install a new presidency. In a burst of cre-
ativity that today’s General Handbook of Instructions would
most certainly view with disdain, Dan Jones as the presiding
authority simply released himself (whether “with a vote of
thanks” or not is not recorded) and set apart the new presi-
dency himself.

Now for a look at the other “guests.” In his letter to
President Orson Pratt, Dan Jones describes their arrival dur-
ing the Sunday afternoon session:

Whilst I was describing the beauties of Zion . . . the prince of
darkness thought that I was getting to be too traitorous in the
midst of his dominions; he could not bear such good and
powerful truth, so he sent a legion of evil spirits into the hall
at that time, as though he was determined with one grand
rally to storm our little fortress, and demolish our citadel with
impunity. In five minutes after their arrival, which was seen
by some, three females were possessed and many more nearly
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as bad; however, I perceived the enemy’s design, and having
command of the post I lost no time in returning him a heavy
broadside with the artilleries of heaven, by commanding
every evil spirit in the place to depart in the name of Jesus
Christ, which was responded to by all the audience with such
powerful Amens! that the neighbours thought it thundered,
that all the devils, except three, run away in fright.16

Jones explains that some of their worst persecutors were in
attendance at that session of conference, having come with
evil intent. But when they saw the power of the priesthood
manifested they recognized that God was with the Latter-day
Saints. Also there were hundreds of rather new converts to
the faith who had never witnessed anything like what was
happening; consequently, Dan Jones decided to “maintain
the platform for more than an hour to teach them the wiles
of the devil, and to encourage them to be brave in the power
of God.”

In the meantime Captain Jones sent some elders
(among them was very likely Abel Evans) to rebuke the spir-
its who were calling out, “Old Captain, have you come to
trouble us? d—d old captain we will hold you a battle.” Some
of the spirits were even speaking English through one of the
women who knew no English herself. He adds: “The spirits
left one of the three females at the first rebuke, but the others
cursed all the elders, calling many by names, with whom the
females were totally unacquainted. They said they were at
Carthage in the slaughter of the prophets.” The spirits
claimed that they would not leave unless Brigham Young
himself came from America to cast them out. Jones responded
to one of the spirits that Brigham Young “had better business
than to come and wait on such beings as him, at which he
sneered and laughed that echoed through the hall and
alarmed many.” Jones continues: “At the same time the
streets were crowded with strangers and policemen, drawn
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there by the noise, and shortly the whole town was in an
uproar, like Ephesus of old.”7

President Dan Jones learned that the two women had
been “frequently possessed elsewhere” and were living in
transgression. The counsel of Elder Orson Hyde to “cut such
off after the third offense” came to mind, and Jones decided
to excommunicate the two women. He describes in his letter
the events that followed:

The next I did was to close the meeting, and called the elders
together with the females (who were all this time biting,
kicking, and swearing most awfully, and being held by men)
and explained to them the principle above alluded to; and
when I proposed to cut the females off from the Church, all
agreed to it; and after laughing, deriding, and saying that,
that’s what they wanted, the spirits left them, both in less
than five minutes; so that the females recovered themselves,
dressed their upper garments which they had previously torn
off themselves, and went home without any inconvenience.
On their way home they were informed that they had been
excommunicated, which they had not previously understood,
though done over their heads, and they both wept bitterly.18

The evening meeting, after such excitement during the
afternoon session, was full to overflowing. Dan Jones took
advantage of this “teaching moment” to instruct the Saints
concerning the “cunning craft of the devil” and to caution
them to be diligent in keeping the commandments to ensure
that the evil spirits would have no power over them. Al-
though the spirits did not return to trouble them during this
gathering there was a concurrent bit of confusion just outside

the hall:

During all this time the spirit had led one of the females
back, though late, but the place was too crowded for her to
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get inside, and he kept her running about the streets in front
of our hall, shrieking, cursing, barking and howling the most
hideous noises imaginable, which at times penetrated the
assembly, but failed to get inside, so that we had a glorious
meeting in despite of him [sic] and all his legions.!?

Jones’s following comment is an indication of the fatigue that
all must have felt at the end of the day: “After speaking with
my whole strength for seven hours and a half, with but little
cessation, I closed the meeting, and disbanded our noble bat-
talion, fully determined to be more valiant than ever.” Part of
Dan Jones’s speaking was done in some overflow meetings
held in nearby Georgetown in another hall that had to be
rented hastily for all who could not fit in the White Lion (or
Cymreigyddion Hall). Deprived of the modern-day inven-
tions that we now take for granted President Jones would
apparently finish one session in the main hall and then hurry
over to the other place and then back to the first for the
next session. No wonder he was worried that his voice would
not last.

New Year’s Gift

As part of his farewell address in the Monday afternoon
session of the conference Dan Jones organized a first presi-
dency for Wales. His file leaders from Liverpool were sched-
uled to be in attendance to take care of this matter of busi-
ness, but they did not come. Since President Jones would be
leaving Wales in just a few weeks, he had no choice but to
issue the calls himself and make the announcement:

[ called and organized a first presidency for Wales, (subject
to the presidency at Liverpool, of course,) comprising a presi-
dent and his two counsellors, to preside over all the confer-
ences [districts], viz. : Elder William Philips, a sterling and
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tried man, president; Abel Evans, an indefatigable veteran,
his first counsellor and travelling president through the con-
ferences in North Wales, and to see that all officers open new
ground and teach righteous principles throughout Wales;
Elder John Davies [sic], who is a faithful man, to be his sec-
ond counsellor. . . . These three were blessed, in presence of
the vast assembly, with their duties, and responsibilities made
known unto them to serve the Saints; and, with many
appeals and exhortations to them and the Saints, I intro-
duced them on the platform to the assembly, and told the
Saints that this presidency was the most precious “new year’s
gift” which I, or heaven, could give them, and they, with
tears of joy streaming down their faces, received them to
their bosoms, and pledged themselves to love, honor, obey,
and sustain them by faith and prayers, with uplifted hands,
and the scene thereby presented, and the sensation produced
when they saw their “little captain” divesting himself of every
office which he had held in their midst so long, and throwing
garment after garment on some ten men; but above all, when
he stripped off the only remaining garment or office voluntar-
ily, and clothed these three presidents with it, it was more
than but few could bear: many burst out into unrestrained
tears aloud. Such love I never before witnessed since the
day—the awful and eventful day—when our beloved and
martyred prophet left Nauvoo for Carthage! *Twas past
description; sweet, but yet bitter!20

Conference Participation

In the Sunday morning session Abel Evans and numer-

ous others were called on to report the growth and statistics
of their respective branches or areas. Abel reported 75 bap-
tized since the previous conference for a total of 208 mem-
bers in North Wales. The rate continued to accelerate, no
doubt a source of enormous satisfaction for Abel and his
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William Phillips John Davis

companions. He also reported 19 elders, 24 priests, 14 teachers,
and 5 deacons. Zion was indeed growing! Abel was requested
to close the morning meeting with prayer.

Considering Abel Evans’s fame in laying on hands, he
was most likely one of those whom Dan Jones asked to
rebuke the evil spirits from the three females in the after-
noon session.

It was Abel Evans once again in the Monday morning
session who was asked to begin the meeting “with prayer and
praise.” And among the various proposals made during this
session was one “that Anglesey be made a Conference, with
Abel Evans to oversee it, and choose officials to labor in it.”21

In the Monday afternoon session Abel Evans was set
apart as first counselor in the new first presidency for Wales.
Mention was made of the monetary collections of the various
districts. These were to be paid to William Phillips, who was
then to give one-fourth of the total to John Davis for being
the secretary and the other fourth to Abel Evans, “if he needs
it.” Could it be that Abel needed this money after serving for
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five straight years as a missionary without purse or scrip and
probably without working during that time? He most likely
viewed this as a great blessing.

In the Monday evening session he followed Captain
Dan Jones in speaking to the large congregation—with no
microphones, speakers had to provide their own volume
when addressing the listeners. And those who did not know
Welsh were left to wonder at the meaning of the message.
Most of those present were Welsh monoglots with a few who
spoke only English. A few talks were in English, during
which the majority had to rely on the Spirit for under-
standing. The clerk recorded some of the ingredients of

Abel’s talk:

Upon his [Dan Jones’s] finishing . . . brother Abel Evans was
called on to stand up. He recommended the faithfulness of
Eleazer Edwards,?? exhorting everyone to thrust his sickle in
the work of reaping, instead of keeping it on his shoulder,
while looking at others work. Brother Evans said that no one
should be received in the South, when they are sent to the
North; until after they have been released from there, since
that would benefit indolent workers.23

Abel Evans’s instruction that missionaries called to labor in
North Wales should not be “received” in South Wales until
an official release has been given them is a curious one.
Apparently some men had volunteered for missionary service
as an alternative to working. Since they were permitted to
receive food, lodging and even money from the members
wherever they went, those who were less committed and per-
haps tended to be a bit on the lazy side would logically wish
to travel throughout the more numerous branches in South
Wales rather than remain in the more spartan conditions of
the northern branches. Abel had willingly spent the last
three years in the less attractive and less populated North
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Wales. This, of course, speaks well for his level of dedication
and his altruistic motives in serving as an “itinerant preacher”
for Mormonism.

Abel’s next year, his last before emigrating, would also
be spent in North Wales, but the circumstances were con-
siderably different from those of the previous years. As a
member of Wales’s first presidency he would be involved in
policy-making decisions for the entire missionary effort in
Wales. He was also entitled to receive greater monetary assis-
tance, although it appears that this was anything but con-
stant and plentiful. Furthermore, his letters about happenings
in connection with his travels in North Wales would not just
receive “honorable mention” in the monthly periodical-—no,
they would be quoted in their entirety. Abel Evans was, after
all, one of three men in Wales who were most highly respected
by Latter-day Saints.
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CHAPTER SEVEN

FIRST COUNSELOR

and a new role for Abel Evans in his religion—a reli-

gion that after nearly five years of dedicated service
was no longer new. But although the newness was gone, the
fervor continued as vibrant as ever, possibly even more so
with this new calling to serve as first counselor to William
Phillips, who would preside over the missionaries and mem-
bers throughout all the Principality of Wales.

N ew Year’s Day 1849 brought with it both a new year

William Phillips and John Davis

When the new first presidency for Wales was organized,
William Phillips and his wife Hannah were the parents of
four young children, the youngest of whom was named
Moroni. William Phillips was a mining superintendent at the
time he converted to Mormonism on December 17, 1843,
just two months before Abel Evans received his baptism.
Filling the shoes of the charismatic Captain Dan Jones was a
daunting task for the thirty-three-year-old incoming presi-
dent. There is no evidence that William Phillips had ever
traveled very far from Merthyr Tydfil, where he was born;
Dan Jones had sailed the seven seas and could speak of an
intimate friendship with Joseph Smith, Brigham Young, and
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other Church leaders. William Phillips spoke only Welsh;
Dan Jones had charmed thousands of listeners with his finely
honed oratory in both Welsh and English. William Phillips,
however, had distinguished himself by his devoted service
during his five years in the Church. This service was recog-
nized with appreciation and with the honor of being called to
preside over nearly four thousand Latter-day Saints in Wales.
Elder Phillips was released to emigrate five years later at
which time he was replaced by Dan Jones, then back in
Wales on his second mission.

John Silvanus Davis was twenty-six years old when the
call came for him to serve as William Phillips’s second coun-
selor. He was an expert in the printing business, having
served a seven-year apprenticeship between the ages of thir-
teen and twenty. John Davis was probably the only person in
the Church with the skills necessary to assume the editorship
of the monthly Mormon periodical from Dan Jones. Further-
more, he was the proud owner of his own printing press, a
second-hand Columbian Super Royal that he apparently had
purchased in anticipation of his call. Many thousands of
pages in defense of Mormonism would issue forth from this
printing press over the next decade, including Davis’s
English-to-Welsh translation of the Doctrine and Covenants,
the Pearl of Great Price, and the Book of Mormon. Like
Abel Evans, John Davis was single as they began their service
together.

Conference in Newmarket

John Davis was for the most part kept in Merthyr Tydfil
by his printing responsibilities; William Phillips traveled
extensively around the districts and branches of South
Wales; and Abel Evans would do little else besides travel in
North Wales. On January 21, 1849, Abel presided over a
conference in Newmarket, Flintshire, probably the first in his
new role as first counselor in the presidency. Newmarket
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was of course the home of many of the Parrys who converted
to Mormonism. Among them was John Parry, Jr., a frequent
missionary companion of Abel Evans. Following are the min-
utes of that conference as recorded in Udgorn Seion, the suc-
cessor to Prophwyd y Jubili as of January 1849:

The first conference to be held in North Wales at
Newmarket was on the 21st of last January. Following the
opening by John Parry, Jr., of the morning’s meeting, Abel
Evans was chosen to preside. He told the Saints what had
taken place in the Conference at Merthyr—that John Parry,
Jr., had been chosen as District President with Joseph Evans
and David Williams as his counselors. Also two branches had
been organized—one in Abergele, to be presided over by
John Parry, and the other in Eglwysbach, to be presided over
by Joseph Evans. All was approved unanimously. Following
this, the Saints were addressed by John Parry. He proclaimed
his gratitude to God and to the Saints for recommending him
for this honorable office with which he was trusted, and he
told of his decision to magnify it through the power of God
and the prayers of the Saints. Then the branches of New-
market, Abergele and Eglwysbach were represented. The
number of members is fifty-seven, including three elders,
three priests and three teachers, each in good standing. Two
elders, four priests, three teachers and three deacons were
called. Robert Parry was chosen as president of the New-
market branch. The [afternoon] meeting began at 2 o’clock
with song and prayer, and after the breaking of bread, etc.,
the new officials were ordained. Then the young officials and
Saints were addressed by Brother Abel Evans. He gave them
some beneficial advice and teachings showing them their
duties to God and their fellow men. In the evening the meet-
ing was addressed by several elders, and we received an abun-
dant share of God’s spirit throughout the day. A. Evans,
President, W. Parry, Scribe.!
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Miraculous Healing

Two weeks later Abel Evans presided over a conference
in the little town of Rhosllannerchrugog, about twenty-five
miles to the southeast of Newmarket. Following are the min-
utes for that conference:

The Flintshire Conference was held in Rhosllannerchrugog
on the 4th of last February. The meeting was opened by Abel
Evans with song and prayer; he was then chosen to preside
over the conference. That which was passed in the Merthyr
conference was approved in this conference also. Then the
presidents of the branches were called to represent them.
Bagillt has two elders, two priests and fifteen members. Flint,
one elder, one teacher, one deacon and fourteen members.
Rhos, one elder, two priests and sixteen members. Cefn, one
elder, four priests, one teacher and seventeen members. Six
elders were called, three priests, three teachers and one dea-
con. The total is eleven elders, five priests, three teachers,
one deacon and sixty-two members (including everyone). We
had a delightful conference, everyone fervent in the Holy
Spirit. Several bore strong testimonies with everyone wishing
to speak at once. Among them was a sister who lived near
Cefnmawr who testified that she had tried every doctor she
had heard of in an effort to find a cure for her cancer, but in
spite of everything, she had grown worse and hopeless as far
as they were concerned, and they had given her up. After
this, God made manifest his power through his servants,
those who anointed her with oil in the name of the Lord,
until she was entirely healed. It had eaten away her face and
nose terribly, and inside her jaws it had bored holes. She
thanked God for his blessing to her and decided to adhere to
his work even if it meant losing the last drop of blood of her
heart. Who will not obey the Gospel of Jesus Christ? Abel
Evans, President, A. Vaughan, Scribe.?
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The sister with the cancer was Sister Tomkinson, the wife of
Brother John Tomkinson of the Cefnmawr branch. Elder
John Parry assisted Abel Evans in administering to the
afflicted sister, and in his journal, which he wrote in English,
he recorded a few more details concerning the incident:

[Sister Tomkinson] was afflicted by the Cancer, and her nose
was whooly eaten up by it, and by all apearance her life
would soon be at an end. And the priest of the Parish visited
her often to purswade her to leave such a deluded set [sect],
inasmuch that she was not cured of such a dangerouse
Disease. But she did not whooly trust to the Lord, as she
tryed all kinds of Doctors or Physicians, and traveled far and
near to try to get cured, but went worse, untill no one would
stay in the same house as her, as the odour of the disease was
so nasty. After she came to the conclution that she would
trust to the Lord and the ordinance of anointing with Qil,
and laying on of hands, etc., We administered to her. Som
time afterwards I saw her at Manchester Conference, with a
perfect new nose. She told me that she began to get well from
the day we administered to her.3

Years later yet another version of the incident appeared in
Early Scenes in Church History:

While laboring as a missionary in Wales in an early day he
[Abel Evans] met a sister who was a member of the Church
and was afflicted with a terrible cancer in her face which had
eaten away her upper lip and the greater portion of her nose.
She had tried all the doctors she could find who pretended to
cure cancers and they had one after another given her case
up as hopeless. When Brother Evans met her she was mourn-
ing over her affliction and recounting her suffering and the
efforts she had made to get relief. He listened to her story and
then asked; “Why do you not apply to the Great Physician to
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cure you?” “Do you think it would be of any use?” she asked,
brightening up. “Why,” he replied “with the Lord all things
are possible! If you have faith you can be healed!” She
expressed her anxiety to be administered to, and he forthwith
purchased a bottle of olive oil, consecrated it and anointed
her face, applying the oil with a feather to the worst part. He
also rebuked the disease and prayed for her recovery, and
from that hour the cancer was killed and her face began to
heal. He repeated the operation two or three times, and,
strange as it may appear, the flesh and skin actually grew
again upon that part of her face which had been eaten away
and a new nose in time developed—not a perfect one it is
true, but one that was a great improvement upon none at all.
Notwithstanding this great manifestation of God’s goodness
to her, however, this woman afterwards apostatized.4

Welsh Saints on the Sea

On February 7, 1849, three days following the confer-
ence in Flintshire, Abel Evans was in Liverpool to receive an
ordinance reserved for very few individuals in the Church
at that time. Under the hands of Dan Jones and Orson Pratt
he was ordained a high priest, the highest office in the
Melchizedek Priesthood. Were we to have Abel’s written
comments for that day in his life the entry would no doubt be
filled with awe at the opportunity of being in the presence of
one of the Twelve Apostles and having the leader’s hands
laid on his head to ordain him to this high calling in the
priesthood. He and William Phillips received this distinction
because of their new callings to serve in the first presidency
in Wales.

A week-and-a-half later Liverpool would again be the
scene for a most important happening in the lives of the
Welsh Mormons. Over three hundred would gather there to
begin their journey to America, where they intended to join
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the body of the Latter-day Saints in the Salt Lake Valley.
During the interim between the ordinations of William
Phillips and Abel Evans to the office of high priest the now
“former” President Dan Jones returned to Merthyr Tydfil,
where he coordinated the gathering of the emigrants in
South Wales to Swansea. In Swansea they would board the
steamer, The Troubador, that would take them all to
Liverpool. Awaiting them in Liverpool was the Buena Vista, a
small sailing vessel that had been contracted to take them to
New Orleans.

President William Phillips accompanied Dan Jones
back to Merthyr Tydfil, and several days later he went
with the emigrating group from Swansea back to Liverpool.
Abel Evans probably returned directly to North Wales from
Liverpool in order to assist the emigrants from his jurisdic-
tion to gather in Liverpool. All the emigrants from Wales
stayed in a huge, six-story building on Bold Street called the
Music Hall (this building still stands). And from there they
transported themselves and their trunks to the Buena Vista,
awaiting them at the Waterloo Dock. But there were more
emigrants than space on this 141-foot ship. Consequently,
when the Buena Vista was finally towed out of the dock on
February 26th there were seventy-seven people waving fare-
well from the shore who had counted on being on the ship.
These were able to sail on the Hartley, on March 5, 1849,
exactly one week later. In his account of the crossing Dan
Jones described the departure of the Buena Vista:

On Monday, the 26th of February, about 2 o’clock in the
afternoon, we set sail from the port, and all the Saints,
accompanied by the harp, sang “The Saints’ Farewell” as we
left the dock. Their sweet voices resounded throughout the
city, attracting the attention of and causing amazement to
thousands of spectators who followed us along the shore as if
charmed. We were followed here by our dear and faithful
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brethren, William Phillips, Merthyr, Abel Evans, Eliazer
Edwards, and some of the other faithful elders, together with
David Jeremy from Brechfa. These brethren, having shown
every other kindness and assistance they could, like dear
kinsmen to loved ones at the graveside, vied with each other
in showing yet additional love by buying oranges and throw-
ing them to us in the ship as long as they could reach it. The
fall of the oranges out of our reach into the sea proved that
we were too far to shake hands with each other any more. It
was only this last separation from them that could agitate the
fountains of tears in spite of ourselves. By this time, almost
unawares, all we could see behind us were their hand-
kerchiefs like flags waving in the breeze, in a language shout-
ing from the aching heart, “Farewell, farewell! to sail across
the vast sea to dear Zion” while all they heard back were the
echoes of our warm hearts coming with the breeze from the
water, “Farewell, farewell! land of Britain.”>

Thomas Jeremy was equally nostalgic as he reflected on
his friendship with Abel Evans and others on the shore:

Oh, how lovely was the association I had with some of these
brethren on numerous occasions in Wales. Sometimes the
day was too short for us to talk about the things pertaining to
the kingdom of God, and we would frequently take the night
as an extention to it. And sleep would stand in the distance
from us while others would be abundantly comfortable in its
grasp. At that time it came to my mind, “When will I see
them again?”’ | imagined hearing something in answer that it
would not be long before seeing them over in Zion. And at
that I took courage.6

Only a handful of the 249 Welsh Saints on board the
Buena Vista were from North Wales. David and Laura Peters
and their family, William and Eleanor Owens and their family,
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Nathaniel and Sarah Eames and their family—all of whom
Abel Evans had helped to bring into the Church in North
Wales—were obliged to wait yet another week before sailing
on the Hartley. Just how the selection process worked was
not recorded by Dan Jones or William Phillips. Because of
the sizeable cluster of Abel Evans’s people from the area of
his jurisdiction, it is not inconceivable that he was asked by
Dan Jones to approach David Peters, William Owens, and
Nathaniel Eames to persuade them to be patient and stay
behind for a few more days. If so, his skills in diplomacy were
put to the test, as all the Welsh Mormons wanted to remain
as a group. Sailing on the Hartley, you see, meant being
mixed in with a group that was mainly English.

Merciless Judgment

The next time we see Abel Evans’s name mentioned in
Udgorn Seion is in the May 1849 issue with a brief conference
report:

A conference was held in this county [Anglesey] on the 8th
of April at Menai Bridge. The district has two elders, two
priests and two teachers; four baptized; the total is sixteen.
David Williams was chosen as a counselor to Abel Evans.
Several were called to positions. A. Evans, President.?

In the Udgorn Seion for June, however, is the full text of a
letter from Abel Evans to his brethren in Merthyr Tydfil. Here
we finally get, from Abel Evans himself, an indication as to his
expertise as a combatant in the army of missionaries in Wales.
John Davis gave it the heading of “Merciless Judgment”:

A judgment meeting was held in Newmarket lately by

Mr. Jones, a minister of the Calvinistic Methodists, and he
condemned all the Saints to go to hell! And that was as sure,
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he said, as Beelzebub’s being there. And when in my travels I
came past this place, [ went to visit that strange judge in
order to find out from him whether his authority was digni-
fied and whether his opinion was just and with which law it
was that he condemned them all. [ wanted to get a second
trial for their case since they did not have the same adviser
there. But he was not prepared for that, nor did he have time.
“And for that matter,” said he, “make a small sign, and that
would be the end of all discussion forever.” I inquired of the
judge if he would leave his belief and join the Saints if he
were to receive a sign. And the answer | received was that
he would do so immediately, and that was all anyone needed.
Behold this judge advising everyone to join the false pro-
phets, when they give miraculous signs, if only they would
cause fire to come down from heaven to the earth in the sight
of men! But the question is, why are all the Saints con-
demned? O, is it for believing in and obeying the pure rules
of the Son of God, i.e., faith, repentance, baptism for remis-
sion of sins, and the laying on of hands, and seeking after the
gifts mentioned in 1 Corinthians 122 Or for not giving signs
to the wicked and adulterous generation that requests them?
Well, for that reason Jesus and his servants were condemned
also, and for doing an occasional act of mercy to those who
were honest and believed in their mission. And so it is with
the Saints also. I heard that a brother of Mr. Jones, that is,
the Rev. Morgan Howells, in an association of Presbyterians
in Aberystwyth, is in the same respected craft of persecuting
the children of God, and calling them “Satanists,” etc. By
that, perhaps, they will earn for themselves the lofty title
of slanderers. Now, I wish to set a few questions before
Mr. Jones, hoping that he will see fit to answer them.

1. Who gave you the authority to judge the Saints?

2. Was your judgment just?

3. According to what law were you judging? And will
Christ need to judge after you?

114



First Counselor

4. Will it be necessary to judge everyone throughout the
countries who commits the same transgression of joining
the Saints?

5. How often will judgment be passed?

6. Will everyone get the same punishment for the same
transgression?

7. Is there a possibility of altering the judgment if people
believe through signs and then join the Saints as you pro-
mised to do?

8. Who can judge you?

9. Are you willing to be judged as you judge?

Abel Evans.8

The foregoing letter allows the reader to sense readily
the manner with which Abel Evans so agressively defended
his beliefs. For the Reverend Jones so arbitrarily and summar-
ily to condemn all Latter-day Saints to hell violated Abel’s
sense of fair play. And if he had the ability to vent his feel-
ings in such a vigorous fashion with the written word, what
he was capable of doing with the spoken word teases the
imagination. Modern-day ministers and preachers in Wales
still employ a “fire and brimstone” approach in their sermons
similar to techniques used all through the nineteenth cen-
tury. There is ample reason to believe that the early converts
to Mormonism did likewise, especially those, like Abel
Evans, who had been lay preachers in other denominations
previous to their conversion and were already profficient at
hwyl, the Welsh word for dramatic and highly emotional
preaching. And although many of these fiery personalities
would be judged by today’s standards as lacking in political
correctness, in their day they were very much in step with
accepted and widely used procedures. Abel Evans’s written
expression of righteous indignation in the foregoing reaction
to the unfair and unfounded accusations of Mormonism’s
attackers suggests generous amounts of pulpit-pounding and
voice modulation in his sermons.
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Conversation between Reverends

The title of the next bit of writing that appeared in the
August 1849 Udgorn Seion is “The secret of the sectarian
revival, or a conversation between reverends.” Whether so
entitled by Abel Evans, who wrote the article, or John Davis,
who printed it, is unclear. Either way, this imaginary dialogue
between two ministers is every bit as biting and sarcastic
as anything written by John Davis or Dan<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>